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The promotion of feeling of unity and brotherhoadamg Muslim
peoples of the world has been an-tma dream of the intellectuals,
scholars and Muslim political leaders. These efftdve been termed in
modern times as ‘Palslamic Movement'. The pioneer of this movement
in more recent time was Jamad-Din Afghani (183997). He preached
the necessity of unity at a time when themmahwas facing dangerous
threat from the western imperialism. His works dstesl mainly: i) of the
propaganda he disseminateoth by pen and word of mouth order to
awaken some feeling of selssurance in the various Muslim peoples; and
i) also in inculcating the idea that strong cortimts still existed among
them, by virtue of their common religion. These telosely interrelated
aims, spurred by bitter arfireign, and particularly anBritish agitation,
were easily recognizable in his teachings in varilands as well as in
Al-radd ‘alal-dehriyyinand his several other works.

At that time a man like him was badly needed tedhthe spirit of
brotherhood in the Muslirdmmah.So, his call for unity was the need of
the time; not a mere reaction to the western inaism? Unity in the rank
of the MuslimUmmahwas an integral part of the Islamic ideology from
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the very beginning. It is true that its urgency wast always fully
understood, and much less appreciated, by the Msisind consequently
they had to suffer a lot specially in the fieldpafitical power. Thus, when
Afghani saw that the Muslims were loosing theiriicdl power, he tried
to find out the root cause of their decline. Inaticle published in his
famous journalal-Urwa al-WuthgaAfghani and his devoted follower
Muhammad Abduh observed:

Among the most important reasons for the preseakness in their state of

knowledge and their power is the conflict amongkees of power in their

ranks (i.e. the Muhammadans). We have already grtvat Muslims can
acquire nationality only through their religionThe weakness we witness

today is the result of these dissensions which d&smught about a

disorganization in their way of lifé.

While assessing Afghani's priorities the well knowkmerican
scholar Nikki R. Keddie says that, “Although itimapossible to know
Afghani’s thought process, it is clear enough frilie‘Refutation of the
Materialists’ and later writings that beginning in the early Q88he
presented himself more decisively to the Islamiblislas a defender first

of Islam and then of Palslam”*

It would, therefore, not be incorrect to say théghani's movement
was actually a revivalist rather than a reactionane and that he
discharged his responsibility as a Muslim and etdtbtheUmmahto
follow the actual path of Islam as preached byRt@phet (peace be upon
him) of Islam. This is evidenced also by Afghardise ambition:

This humble one desires for the love of the commtyufair patriotically—

Arabic, hubban fi al-millato proceed to that kingdom and to meet with all

the navvabsand princes and ulama and grandees of that lashéxglain to

them one by one the results that are manifested tnoity and solidarity in
the whole world and the injuries that have appedredh division and
disunity; and to caress their ears with the mystémnehadith ‘the faithful
are brothers..”

Although Afghani was deeply interested in the utyMuslims, he
did not advocate political unity of various Muslstates. He, on the other
hand, emphasized religious and cultural unity rathan physical and
political unity of Muslim leaders:

| do not mean that ruler in all (these separateestashould be a single
person, for this is perhaps difficult, but | hog®tt the (common) ruler

3 Shaukat Alijbid., p.198
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(sultan) over them all will be the Quran, and thég to their unity will be
religion. Every sovereign in his domain must doldést to sustain the other,
for the survival of the one is dependent upon dtighe othef.

This opinion of Afghani clearly indicates that meited the Muslims
towards the teachings of Islam and thereby wardddrge unity among
them. Afghani believed that if Islamic teachingsrevéollowed by the
Muslims then the territorial divisions would be obstacle in the way of
their unity as envisaged in Islam.

Following Afghani, many Muslim leaders and thinketed to revive
the idea of Pafslamism. Among themMufti Muhammad ‘Abduh
(18491905) and Allama Muhammad Igbal (181938) were the most
prominent. It would perhaps not be incorrect to shgt the most
celebrated name in the nineteenth century Arab ikiuglought is that of
Muhammad ‘Abduh. “The fundamental conviction of béseer was that,
Islamic response to the inroads and pressuresropEuboth political and
intellectual, must be by educative action rathantrevolt”’

Like Muhammad Abduh, Allama Muhammad Igbal alsédfeked the
Parlslamic ideas of Afghani. In the words of Dr. PameShaukat Ali: “It
can be said that with Igbal's genius, the movemdrith had been started
by Jamalud-Din Afghani reached its highest watermathbal believed
that survival of the Muslim world depended on thaty of Islamic
countries which nationalism was seeking to destroy.

As a matter of fact, the Pdslamic Movement which was launched
through the Muslim intellectuals specially in lateart of nineteenth
century was a part of overall reformative efforfdh®e Muslim scholars
and reformers’ Most of the reformers tried to revive the spirfitlslam
keeping all dimensions in their mind. They, therefan the one hand
stressed the unity and political power of the Musliand on the other,
tried to reform the Muslim societies on Islamicelin Reformists like
Jamalud-Din Afghani, Muhammad Abduh and Allama Igbal thrbug
their efforts wanted to clean the Muslim societiéshe world from the
un-Islamic traditions. However, “with the passageiofe, Parlslamism
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as a political idea remained, but as a reformatiezement it gradually
subsided™!

Apart from the Paitslamic appeals of different Muslim thinkers and
reformists, some organizations also made contineffets to foster
unity among the Muslims of the world. Among thesgamizations the
Motamar al-‘Alam al-Islamiotherwise known as the World Muslim
Congres¥ is the oldest one. The organization was foundetb6 A.C.
in Makkah following theHajj in 1346 A.H., i.e., within two years after the
end of the institution of Caliphate in 1924 A.C€Tineeting was called by
late King Abdul Aziz lbn Sa'ud of Saudi Arabia. Theotable
Parlslamists of that period who laid the foundationtlif organization
included Umar Tjokrominoto, who set the ball ofalslic renaissance
rolling in Indonesia by founding the Sharikat Islgrarty; famous Al
brothers ( Maulana Muhammad Ali and Maulana Shaudkgt Mufti
Kifaitullah, renowned scholar Syed Sulayman Nad#vindia; the then
Shaykh al-Azhar Ahmad -@awabhiri, the welknown Commander Adib
Sarwal of Turkey, the Grand Mufti of Palestine Moimmad Amin
al-Husseini; and late King Abd -#ziz Ibn Sa'ud of Saudi Arabit. It
took actual organizational shape when the secontdwdotamar was
held inBaitul MugaddagqJerusalem) in 1931. The Second Motamar was
important because here for the first time regutetifor the organization
were drawn and elections to various offices of Maamar were held.
Mufti Amin al-Husseini of Palestine was elected the Presidetamd
Muhammad Igbal who led the Indian Muslim delegatod Syed Alouba
Pasha, leader of the Egyptian delegation wereeslexs VicePresidents.
Among others, Syed Shukri Quwatli, later PresideinByria and Syed
Riyadh alSolh, later Prime Minister of Lebanon were chosentte
members of the Executive Council. Jerusalem wassarhoas the
Headquarter of the Motam#&t.
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The Motamar’s motto is the Quranic verse “Verily Muslims are
brothers” and its guiding principle is another wef the Holy Quran
“Cling yee to the cord of Allah and be not dividéad”

The message of the Motarnar is the message ofdheQiran, as is
evident from its motto. It stands for building lgeés of goodwill and
understanding among the Muslims all over the woithrough its
delegations, conferences, seminars, publications ietendeavoured to
cement the bonds of fraternal ties among the Msstifithe world. It gave
the world of Islam the slogan “Muslims of the wobdite™®

The Motamar secretariat which was set up in Jesusah 1931
worked until the commencement of the Second Workit W1939% The
organization remained inactive uptill February 194fhen the Third
Motarnar took place in Karachi, the then CapitalPRatkistan. All the
delegates agreed to revive the Motamar as it wasedeed in Makkah in
1926 and it was decided to convene another cordersvith larger
representation in Karachi in 19%I.

The 1951 conference of the Motamar was importartlydaecause it
was largely attended and partly due to its dedtaratat “Aggression
against any Muslim country must be treated as agge against the
entire world of Islam™® Apart from the main meeting, two special
sessions of the conference, one of ladies and anothyouth of Islam,
were held. Pakistan was chosen as the Headquamtkthe secretariat was
established in Karachi. Motamar’s regular ConsttutCommittee was
set up in this conferené®Other important conferences of the Motamar
were held: in Baghdad (1962), Kuala Lumpur (Redidviaot, 1963),
Mogadishu (196465), Amman (1967) and Colombo (198%).The
Motamar a norgovernmental international Muslim organizationcsiiits
inception has been working for the unity and bettrt of the Muslim
Ummah.It's ultimate aim was to establish “A World Musli@ooperative
Commonwealth of Nations? Although this dream is yet to be realized

15 A Resume of the Fifth World Muslim Confererieeld at Baghdad, May-June 1962,
(Karachi: World Muslim Congress Headquarters, n.d.)
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22 Resume of the World Muslim Confererteeld at Baghdad; May-June 1962 (Karachi:
Motamar al-Alam al-Islami Headquarters, n.d.), p.4.
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the Motamar has netheless provided a forum for the unity of the
Muslim world.

The sixth conference of the Motamar was a landmarkhe
establishment of the Organization of Islamic Coarfiee. It was held in
Mogadishu, the Capital of Somalia, in 1964, wherethe first time a
strongly worded resolution was passed ferventlyeafipg to the Heads of
the Muslim States that, “when heads of socialistntdes, or those of
nonaligned nations, and similar other arbitrary grququaild meet, what
prevented the heads of Muslim states from gettiggther on the basis of
this common bondslam-between them, a bond far more potent, logical,
and historic, than any other known to m&h”.

The first Head of State to advocate the holdingrofslamic Summit
was President Adan Abdullah Osman of the SomaliuBkp and the
Motamar immediately endorsed this propdédihe late King Faisal of
Saudi Arabia also lent his full support to thisédend formally proposed
the holding of a summit meeting of the Muslim coie# in theHajj
Conference held under the auspiceRabitah al-Alam al-Islamin April
19652 The conference requested King Faisal to follovithepproposai®
It was as a result of this request that he vidifledlim countries of Asia
and Africa in 19651966 and persuaded the Muslim heads of states to
convene the proposed Islamic sumfhit.

The relations of the various Muslim countries ait ime were by no
means satisfactory. The Satkljyptian relations had been warm at one
time but this friendship received a-4mtck when Saudi Arabia developed
close relations with Jordan with which Egyptiaratielns were no longer
cordial. Similarly, Cairo and Damascus embraced aesdher in a union
only to part company after a few years of honeym@aghdad and Cairo
had the briefest friendship after General Kasseavelution even though
it removed NuwresSaid’s regime which was said to be the worst eneimy
President Nasser who never forgave Iraq for joirthngy Baghdad Pact.
The relations of the Tunisian leader became sotlr Wiorocco on the
question of Mauritana’s independence. Tehran hadya been suspected
in Arab eyes. The bonds of friendship between Pakiand Afghanistan

23 Aftab Ahmad Qarshi, “World Muslim Unity: A Styaf theUmmah'sEfforts for its
Achievements”, Aftab Ahmad Qarshi, ethorld Muslim Congress Pakistan,d.
(The book was published to commemorate the Secshagnic Summit, Lahore,
1974).

24 Muslim World(Weekly), Karachi, 5 February 1966.
25 Dawn, Karachi, 24 April 1965.
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27 Pakistan TimesRawalpindi, 2 December 1966.
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were in disorder. Perhaps, from the viewpoint of particular country its
stand was based on complete tAjtlaq used to consider Kuwait as its
integral part and that was the root of rivalry begw these two countriés.
Relations between Indonesia and Malaysia werekdttsy and the former
was pursuing a “Crush Malaysia” poli¢yRelations between Pakistan
and United Arab Republic had become understandaimy when at the
Afro-Asian Conference at Bandung, the United Arab Repudglegation
supported Indian stand on the question of the déutaf Kashmiri
Muslims3! This in sum, was the political scenario of the Musworld.

It was largely due to these difficulties that tdea of convening an
Islamic summit could not be materialized. Some Arabntries, specially,
United Arab Republic strongly opposed the idea ofuanmit. The
opponents were of the view that the proposed sumastbeing organized
in accordance with the dictates of the western pew&ng Faisal’s visits
to the Muslim countries thus met only with paratcess. Iran was ready
to join the proposed summit and after the conclusifKing Faisal’s visit
to Tehran in early 1966, a joint communiqué wasiégsby both the
monarchs, calling for an Islamic sumrfiKing Hussain of Jordan also
joined the calf® Pakistan and Malaysia also supported the ideanof a
Islamic summit* Thus some sort of ground work was done to convince
the Muslim world to be united on an independent IMuglatform.

Apart from these efforts another international ‘gowernmental
Muslim organization theRabitah al-Alam al-Islami(Muslim World
League) was working for the unity of the Muslim Vebit was formed in
May 1962, although some preliminary work had beenedearlier at
Makkah under the auspices of tMetamar al-Alam al-Islamduring its
Hajj session. Its Headquarter is situated in Makkgdwdi Arabia. The
Executive Committee of the Rabitah is responsibitel its affairs. Mufti
Muhammad bin Ibrahim, the then Grand Mufti of SaéAdabia, was
elected its first President and SaroorSadban was its first General
Secretary. Other members of the Executive Commitere: Muhammad
Bashir aflbrahimi (Algeria), Mufti Amin aiHusseini (Palestine),
Maulana Abul Hassan All élladavi (India), Mahmood Sawwaf (Iraq),

28 See, the editorial titled “Islam at Bay”Rakistan TimesLahore, 11 June 1962.

29 Dawn, Karachi, 29 May 1962.

30 Hindustan TimesNew Delhi, 10 March 1965.

31 Patriot, New Delhi, 21 March 1965.

32 Muslim World(Weekly), Karachi, 5 February 1966.
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34 Dawn, Karachi, 26 July 1968.
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Maulana Maudoodi (Pakistan), Kamil-@harif (Jordan) and Hussain
Makhloof (United Arab Republic¥.

The Rabitah does not represent the Muslim statdscansists of
representatives of Islamic Organizations and inddpet Muslim
scholars. Some of them stood in opposition to teegiling governments
in their respective countries, such as the reptaees of United Arab
Republic and Syri& Rabitah was being financed by Saudi Arabia right
from its formation. It also took donations from thislim countries. In
1968 its goodwill mission during its visit to Pakis, made passionate
appeal to Muslim countries for generous donatianshe Rabitah for
setting37up branches all over the world to help ptathe cause of Muslim
world.

The Rabitah advocated the principle that the gawents in Muslim
countries should be based on the teachings of tiye Guran. Its mission
is to promote the Islamic way of life and Muslinidarity through every
possible means. The Rabitah had established aspirgi house in
Makkah for the printing and distribution of matéa Islamic teachings.
It also published books and booklets against sgbxeiactivities which
were classified as socialism and communism. It d&ad a plan to
establish a Higher Council d¢flemawho could issuéatwas(Religious
rulings) on controversial issues which Islam ent¢eted as a result of
problems of modern times and civilizati$iThe Rabitah has a special
department on Muslim minorities of the world, thgbuvhich it looks into
their problems and also tries to find out their eelies®® As a matter of
policy, the Rabitah avoided interference in theeiinal affairs of any
country and at the same time, it has been tryingritty together all the
people and forces working for the glory of Islamd as trying to establish
worthy traditions and institutions for the young $fims to follow?

The Rabitah wished to form a strong Rglamic League and for that
purpose it was working to remove distrust amongMbslim countries. In
a symposium, the Rabitah’s DireciBeneral Sheikh Hossein Siraj said:

‘We are only trying to pave way for a strong Ralamic League’. Islam has
no room for national and racial jealousies. The ighty Allah ordained

35 Ibid. 28 May 1962.

36 Pakistan TimesRawalpindi, 2 December 1966.
37 Morning NewsKarachi, 31 August 1968.

38 Pakistan TimesRawalpindi, 2 December 1966.
39 Imroze(Urdu), Lahore, 7 February 1967.

40 See, the Interview of Hossein Siraj, Direct@n@ral, Rabita al-Alam al-Islami, in
Dawn,Karachi, 13 February 1967.
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Muslims to be one and united and that is what wetaiachieve so that the
Muslims may be able to mould their lives accordiogthe dictates of
Islam... as a matter of principle of nomterference into the affairs of Islamic
states... It [Ribitah] is trying to remove the thidouds of distrust among the
Muslims of different countrie$.

One of the significant contributions of the Rabitafvards inspiring
the Muslim world to work for the greater glory afdm is the distribution
of the translation of the Holy Quran in Englishekeh, Chinese and
Japanese. In order to prom@awah(call towards the Islamic teachings),
it establishes contact with Islamic Organizatidnstitutions and Centres
and also helps the formation of Islamic Organizatian different
countries

In 1965 at the Makkah Conference of the Rabitalinduthe Hajj
(pilgrimage) the necessity of forming one world podithe entire Muslim
Ummah was felt very earnestly through a resolution pdsse the
conference. It asked for the establishment ofraglsibloc’ of the Muslim
world, to protect their common interests and takeaaling part in the
preservation of world peace. The Rabitah was ofigae that, for the sake
of achieving world Muslim unity it was essentiahtlithe common interest
of the entire Muslim world should be stronger thhe petty national
feelings. The Rabitah stressed the necessity abkstiing a ‘Wor Muslim
League’ to establish eoperation between the Muslims in the political,
economic and cultural field§.

The Rabitah used the annual pilgrimalgajj) of the Muslims of the
entire world, as a forum to infuse the spirit of 8 unity. In 1965 its
GeneralSecretariat called a general convention during pitgrimage
(Hajj) in Makkah between 15 and 22 April 1965, to disctiie problems
with which the MuslimUmmahhad been confronted. This decision was
taken by the Rabitah in response to a request ima#teng Faisal to the
prominent pilgrims in 1964, when he called for saaonvention to make
use of the annual gathering of Muslims during thigrimage. The
convention was attended by the representatives éeny Muslim state
in the world, members of the Rabitah Constituentr@d, heads of the
Islamic organizations in the world, and prominenudiim religious
leaders. King Faisal addressed the opening sessitve Congres$$and

41 Pakistan TimesRawalpindi, 14 February 1967.
42 Nawa-i-Waqt(Urdu), Rawalpindi, 18 February 1967.

43 See the Resolutions of the Makkah Conferenédusliim World(Weekly), Karachi,
5 June 1965.

44 Morning NewsKarachi, 2 March 1965.
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he emphasized the need for a summit meeting d¥itreim world*® The
Rabitah continued its efforts for an Islamic sumand its delegations
visited many Muslim countri¢$.In 1968 its meeting was held in Makkah
and it declared Holy Wadihad) to liberate Palestine from the occupation
of the Jews. It was again reiterated that the tiaek come for an Islamic
summit?’

Through these efforts the idea of unity of the NusUmmahgained
momentum and the need of a central organizatiothefMuslim world
that would help them in solving their numerous peols, was
increasingly felt.

The 1967 AraHsrael war helped the Muslim world, specially the
Arab countries to come closer to the platform ofityun The
United-Nations failed to adopt a resolution either cond@amgnthe
aggressor or even ordering the immediate withdraiveteir forces from
the occupied Arab ared$This was an alarming sign for the entire
Muslim world and it also helped them to intensifieit efforts towards
unity. The 1967 Aratsummit at Khartoum, ended with some good results
specially in evolving mutual understanding on sarhéhe issues which
had so far stood in the way of the unity of thel®states. For example, the
Arab heads of the states reached on an agreeméheé dicklish issue of
North and South Yemen and they took unanimous siaribe question of
nonrecognition of Israel and no direct negotiationhatite Jewish illegal
state. They also reached an understanding regawlinthe existing
problems of the Arab world. These positive develepta were welcomed
by the Muslim world specially the Palestine Mootiethwas held in
Amman under the auspices of the Motamar in §6he moot through a
resolution suggested the Arab heads of the stateslt for an Islamic
summit on the specific question of Palestine, oickvthere was, by and
large, a basic agreement between the Muslim stétie world>

By May 1969 four Arab countries: Kuwait, Jordan,bhaeon and
United Arab Republic, had come out with their aHlcsupport to the idea
of holding a Muslim summit conference to countee txpansionist
designs of Israel and it was welcomed by the Saor&eneral of the

45 Dawn,Karachi, 24 April 1965.

46 See, the statement of Inamullah Khan, Secr&aneral of the Motamar al-Alarn
al-Islami, inPakistan TimesRawalpindi, 14 September 1968.

47 Pakistan TimesRawalpindi, 30 October 1968.
48 Muslim World(Weekly), Karachi, 15 July 1967.
49 Morning NewsKarachi, 25 September 1967.
50 Ibid.
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Motamar>* The idea of a summit meeting of the Muslim wortd further
momentum when certain Zionist elements set fir¢himm Holy atAgsa
Mosque in occupied Jerusalem on 21 August 1969(A348.). This news
of the sacrilege of one of the most sacred shrifdise Muslims, spread
all over the world like a wildire and the Muslim masses and governments
showed immediate reaction to this painful occureenéfter this
deplorable incident, King Hussain of Jordan and wraiHusseini,
former Grand Mufti of Palestine, were the firstpinent personalities to
call for an immediate Muslim summit conference dosider the burning
of the mosque and the fate of JerusaleRour days after the incident of
arson in the premises of the mosque the Foreignsiits of fourteen
Arab countries met in an emergency conference iroCan 25 August
1969 to deliberate on this tragic incident. In theeting Saudi Arabia
came forward with a proposal that a summit meetihgll the Muslim
countries should be called as the matter was afarimportance not only
for the Arabs but for the entire Muslim world. Thigoposal was
immediately and unanimously accepté@he formal call for the Summit
was made by King Hassdahof Morocco who “urged the leaders of the
Muslim Ummahto shoulder their responsibilities; to work handchiand
against this naked aggression on Islamic beliefs tanput an end to
Zionist desecration of Islamic shrines and Holycpki>* A Preparatory
Committee was set up comprising Morocco, Saudi krdban, Pakistan,
Somalia, Malaysia and Neiger which finalized itsktauring its meeting
in Rabat held from 8 to 9 September 1969. Thusfiteeever summit
meeting of the Muslim countries of the world waddhiztom 22 to 25
September 1969 in Rabat, the Capital of Moro¢dwenty-four heads of
states and governments and their representatitezslatl the summit. The
member countries decided to continue thekoperation and through a
resolution it was decided to hold an Islamic Coafiee of Foreign
Ministers in March 1970 to:

1. Discuss the results of the common action whichigpsting
countries have taken at the international levethensubject of

51 Dawn, Karachi, 5 May 1969.
52 Pakistan TimesRawalpindi, 23 August 1969.

53 See, the Special Issue on the eve of Fouhtelstamic Conference of Foreign
Ministers held in Dhaka on 6-11 December 1983, aifydShonggram(Bangla);
Dhaka, 8 December 1983, p.3.

54 Organization of the Islamic Conferengieddah: General-Secretariat of Organization
of Islamic Conference, n.d.), p. ‘B’.

55 Special issue of daiyhonggran{Bangla); Dhaka, 8 December 1983, p3.
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the resolutions stated in the communiqué of theaR&dbamic
Summit Conference,

2. Discuss the subject of establishing a permanenteseat,
chargedinter alia with responsibility of making contacts with
governments represented at the conference, andalinate
their activities?®

The First Islamic Conference of Foreign Ministeraswheld in

Jeddah in March 1970 as per decision of the Ftatric Summit and it
decided to set up the Gene&sdcretariat of the Organization of Islamic
Conference in Jeddah, Saudi Arabia, pending theediion of Jerusalem.
This Conference decided that the first Secre@eperal of the
Organization of Islamic Conference would be from |&aia. The
Malaysian Government nominated Y.T.M. Tunku AbdahRan Putra
Al-Hajj, former Prime Minister of Malaysia, for the gtoand his
appointment was confirmed by the Second Islamidf€ence of Foreign
Ministers held in Karachi in December 1970.

56 Organization of Islamic Conference: DeclarationgldResolutions of Heads of State
and Ministers of Foreign Affairs Conferences: 1961 (Jeddah: General-
Secretariat of Organization of Islamic Conferencd,), p.7.

57 Ibid., p.13.



