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This paper attempts to explain the partition oftiBhi India,
particularly the Muslim freedom movement and thessmuent
emergence of Pakistan, within the perspective aofihpeting
religious nationalisms. It argues that Hindu natiam and
Muslim nationalism—as two competing religious faee
reinforced each other in such a way that the righe former led
to the growth of the latter. The British colonialligy of ‘divide
and rule’ might have contributed to sharpening Hiredu-Muslim
nationalist divide, especially during a couple etddes preceding
the partition. However, its principal cause was émeergence of
Hindu revivalism in the late 19 century and Hindurdnation of
the Indian National Congress at the start of the&ftury, which
forewarned the Subcontinent’s moderate Muslim leadeich as
Sir Syed Ahmad Khan, Allama Muhammad Igbal and Muaimad
Ali Jinnah about the impending threat to Muslimwval in a post-
colonial India politically dominated by an increagly chauvinistic
Hindu majority. The persecution of Muslims by chemistic
Hindus in Hindu dominated provinces of British ladn the late
1930s patrticularly strengthened the nationalidirige of Muslims,
which played a critical role in the creation of R&n. Given that,
the paper addresses two questions: first, was Musétionalism
really a consequence of Hindu nationalism or Caosgyre
communalism? Secondly, could the partition of Bhtilndia be
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avoided, if Hindu nationalist wave had not gripftish India or
if Congress had remained a truly Indian nationaligfinization?

While tracing the roots of Hindu nationalism, itnsportant to
mention that Hinduism itself had for centuries berare of a
culture than a religion. It had a capacity for gregion, which
hardly seemed compatible with the expression ofobedive
consciousness of the sort visible in religions swEh Islam,
Christianity and Judaism. It was during the Britiglriod that
Hinduism started to reflect radicalism. Hindu nasiism was
constructed as an ideology between 1870s and 182@<w out
of socio-religious movements initiated by Brahmins.

The Arya Samaj, the first of such movements, wasded by
Swami Dayananda in 1875. It sought to lead Indeckbto Vedas”
in an effort to recover and restore the Aryan pésstrongly
reacted to the influences of Islam and Christigniynd its
fundamentalism contributed to the rise of Hindu #prtowards
the Muslim community. The Arya Samaj representeghiktant
strand from where three Hindu nationalist orgamret, Hindu
Mahasabha, Rashtriya Swayamsevak Sangh (RSS) andu Hi
Sabha emerged. The Hindu nationalist ideology, llkaian
fascism and German national socialism, envisageatpanization
of the whole of society as a means of producingew kind of
people!

Theldiom of Hindutva

In 1923, V.D. Savarkar, the leader of Hindu Mahasalwrote
the first ideological account of Hindu nationalisithed Hindutva:
Who is a Hindu? He argued that the Aryans whoesgkitl India in
1,500 BC already formed “a nation now embodiedhia Hindus.
Their Hindutva rested on three pillars: geographigaty, racial
features and a common culture.” Savarkar rejected farm of
nation-state based on an abstract social contradt thereby
comprising individualized citizen dwelling withirhé country’s
administrative tiers. He emphasized the ethnicraoal substance

1 Christopher JaffrelotThe Hindu Nationalist Movement in India (New York:
Columbia University Press, 1993), pp.53-64. Alse &vobert L. Hardgrave and
Stanley A. Kochaneklndia: Government and Politics in a Developing Nation
(New York: Harcourt Brace Jovanovich College Pui#is, 1993), pp.31-35.
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of the Hindu nation. In his words, “The Hindus aret only a
nation but racgati. The wordJati, derived from the root Jan,
means a brotherhood, a race determined by a conorigm,
possessing a common blood. All Hindus claim to haveheir
veins the blood of the mighty race incorporated hwind
descended from the Vedic fathefs.”

In 1925, Dr. K.B. Hedgewar founded the RSS aftadieg
Hindutva and meeting Savarkar. The RSS founder had recéiged
political initiation from B.S. Moonje, a leader Blindu Sabha and
aide to its founder Bal Gangadhar Tilak. Savarkadifeed the
ideology of Hindutva. Hedgewar undertook to implemé by
providing Hindu nationalism with a social model thfe Hindu
nation and an organizational network. He took uponself the
task of liberating Hindu society from the demoratiz and
degraded state and organizing it to assert as sxely
constituting the nation. Dr. Hedgewar did not bedighat Indian
culture was an amalgam of various traditions. TIi®#SRshared
symbol of Swastika with the Nazis—and the pringplef the
primacy of social organism, the organization abewen, and
following an all-powerful leader with both Germara2ism and
Italian Fascism. RSS founders were so much inspbedthe
European racist and totalitarian ideologies thatamby they chose
to write a similar chapter in Indian history bugyhalso travelled to
Italy and Germany to see what great advances tbenaitions had
then made. Dr. Hedgewar and his successor, Guru®bBvalkar,
were inspired by the works of racist German writeth as
Bluntschli, Gettel and Burgers. No surprise thatlwadker’s
writings preached racisfh.

“Germany has shown how well-nigh impossible itas faces
and cultures, having differences going to the rtohe assimilated
into one united whole, a good lesson for us in Hstdn to learn
and profit by,” wrote Guru M.S. Golwalkar iWe or Our
Nationhood Defined, which was published in 1938. “From this
standpoint sanctioned by the experience of shrdd/aations (i.e.,
Germany), the foreign races in Hindustan must eiddopt the

2 V.D. Hindutva: Who is a Hindu? (Bombay: S.S. &&ar, 1969), pp.84-85.
3 Jaffrelot,op.cit., pp.53-64.
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Hindu culture and language, must learn to respadt lzold in
reverence Hindu religion, must entertain no ideatstbose of the
glorification of the Hindu race and culture; i.tney must not only
give up their attitude of intolerance and ungrdtefas towards this
land and its age-old traditions, but must alsoivaié the positive
attitude of love and devotion instead; in one wdingy must cease
to be foreigners or may stay in the country whoByb-
subordinated to the Hindu nation, claiming nothidgserving no
privilegAes, far less preferential treatment, noterevcitizens’
rights.’

The Muslims of British India became a particulargé&t of
racism preached by leaders of the RSS and Hinduabédiha and
other Hindu nationalist organizations, and practidey their
militant followers. The Muslims of the Subcontinedéspite being
in minority, had ruled over the majority Hindus cnthe eleventh
century—first under the Sultanate and then underMughals—
until the British colonized the region in 1858. &nMuslims were
the rulers before, and Hindus theft subjects, i watural on the
part of the British to consider Hindus as theirunak ally. The
British blamed the Muslims for staging the ‘mutirof 1857. Thus,
the heavy hand of the British fell more upon Muslithan on the

Hindus® Subsequently, the Muslim community suffered setbac

in the social, economic and political fields, whicame under
Hindu domination. It was in this backdrop that Hincevivalism
and nationalism occurred during the British periddie RSS,
Hindu Mahasabha and Hindu Sabha as well as Shudddi

Sangathan movements—an offshoot of the Arya Samaj—

specifically targeted Muslims in the Hindu majortsovinces. The
Sangathan movement aimed to wunite Hindu society
transcending divisions of caste and sect. The Stiuadvement
proved more threatening for the Muslims, as its auas the
forcible conversion of Subcontinent’'s religious worities into
Hindus. Its founder Swami Shardhanand concentrated
reconverting the Malkana Muslim Rajputs. In shatl, of the
Hindu nationalist movements that started to codstdi in British

4 M.S. Golwalkere, or Our Nationhood Defined (Nagpur: Bharat Publications,
1939), p.35.

5 Jawaharlal Nehriin Autobiography (London: The Bodley Head, 1955), p.460.
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India from the 1920s were essentially based onctinecept of
“threatening Others® their aim was to rejuvenate Hinduism by
eliminating religious minorities, particularly Musis.

The conflict between Hindus and Muslims engendénethe
activities of the Arya Samaj served only to underscthe
alienation of the Muslim community in India. Thellepse of the
Mughal rule brought confusion and doubt to the Musl The
Muslim reaction to British rule was by no meansform, but,
clinging to traditions of the past arid to memorastheir former
glory, many Muslims remained unresponsive to thanges
around them. Because they regarded English ashitievay to
infidelity,” the Muslims of British India failed ttake advantage of
English education and were soon displaced in thiésgrvices by
the rising Hindu middle class. It was in this badl that the
Muslim reformer and educator Sir Syed Ahmad Khangbt to
convince the British of Muslim loyalty and to britlge community
into cooperation with British authorities. At theanse time,
however, Sir Syed warned Muslims of the dangersHofdu
domination under democratic rule. According to hidindu rule
would fall more heavily upon Muslims than the nauauthority of
the British!

Hinduisation of the Congress

The Indian National Congress, which was establisheiB85
as an association for Indian political represeamatwithin the
British India Empire, was initially joined by botHindu and
Muslim political leaders. However, gradually, itaged to be
dominated by the Hindus— as did the Indian civilvgees. From
1905 until 1920, the Congress remained in the hah@xtremist
Hindu leaders such as Bal Gangadhar Tilakonsequently,

6 Jaffrelot,op.cit., pp.11-79.

7 See Ishtiag Ahmedhe Concept of an Islamic Sate in Pakistan: An Analysis of
ideological Controversies (Lahore: Vanguards Books Ltd., 1991), pp.70-71; and
K.K. Aziz, The Making of Pakistan: A Sudy in Nationalism (Lahore: Islamic Book
Service, 1989), pp.18-28.

8 Tilak, who founded Hindu Sabba in the Punjalmked the memory of Shivaji,
founder of the Maratha kingdom, and of his strugigeinst the Muslim invaders.
Tilak recalled the days of Maratha and Hindu glaryd, not without concern
among Muslims sought to stir a revival of Hinduigielus consciousness to serve
his political ends.
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Muslims established their own political organizatithe All India

Muslim League, in 1906. Most of the leadership toe League
was produced by the educational institutions sebwysir Syed,
especially the Muhammadan Anglo-Oriental CollegijcW later

became Aligarh University. As part of what is cdlldne Aligarh

Movement, Sir Syed published his jourfiahzib al-Akhlag, which

provided his modernistic Islamic perspective onr@all range of
topics. He warned Muslims not to join the Congredsch he

believed was a Hindu organization. Sir Syed indigteat Hindus
and Muslims were two separate nations. He denouraéd
superstitious practices among the Indian Muslinnging them to
acquire modem scientific knowledge and Westerrsskil

Despite the concerns expressed by Sir Syed, Muhaniha
Jinnah joined the Congress. It took the Quaid @nfew years to
realize the veracity of Sir Syed’s argument. In3,9e joined the
All-India Muslim League, a Muslim political partyoln out of
Hindu domination of the Congress. However, due it liberal
spirit, Jinnah retained his Congress membership 1820 in the
hope of creating a truly Indian nationalist frogaast the colonial
British. He was instrumental in bringing the twatpes to a single
platform in 1916 and conclude the Lucknow Pactwimch the
Congress accepted the Muslim demand for separatéosdtes. It
was only when the Congress came under practicaldHin
domination under Tilak’s leadership that Jinnaht ¢fug party. As
the 1920s started, the wedge between the HindusMastims of
India further widened. The Khilafat Movement—whigéas an
Indian response to British-led European bid to deshothe
Ottoman Caliphate—was the only exception in thessethat
Mahatma Gandhi and moderate Hindu leaders of theg@ss
joined hands with Muslim leaders to pressure theidBrin the
Subcontinent. However, as far as RSS-led Hindwnalism was
concerned, it was reinforced by the Khilafat Movatevhich
depicted a collective Muslim response to an evergatening the
citadel of Muslim power.

The leaders and followers of the RSS, Hindus Mabtzesa
Hindu Sabha, Shuddhi and Sangathan movements weteult in

9 See John L. Esposittslam and Politics (New York: Syracuse University Press,
1984), pp.88-90.
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the forefront of Hindu nationalist bid for dominai in India, the
Indian National Congress also showed a domineeHingdu
outlook, especially by the end of the 1920s, whedeiclared it
swaraj as its goal and backed out from its earlier consen
separate electorates for the Muslims. The Muslimated for
separate representation—conceded in 1909 by thestBrand
accepted in 1916 by the Congress—was rejected dymdbtilal
Nehru Report of 1928 and the Congress in unqudligems. The
Muslims were completely disillusioned, and fromrttwards the
Congress became all but in name a Hindu body. Hewdar the
Muslims, the Nehru Report proved a blessing inulsg it helped
them emerge as a united political force demandiegteation of a
separate Muslim homeland.

Jinnah responded by announcing his Fourteen Ppiofsal,
which demanded constitutional arrangements guaeage
electoral majorities in the five provinces with Niosmajority
populations, a week federal system in which the traén
government would have little power over the proesicas well as
one-third of the seats in the central legislatund a 75 percent
majority requirement for action by the legislatuirefact, since its
creation in 1906, the League had been demandingtittional
safeguards and other political privileges for thgéb&ntinent’s
Muslim population. The reason for this could betlsgplained by
underlining a psychological dilemma facing a mibpopopulation
that had ruled a country for centuries but in ca@bisetup had
started to perceive a credible threat to its vesitipal survival
from its former majority subjects with externallystigated
revengeful instincts. That is why in all the pretgesn
constitutional formulas offered and enforced by ®tish for
representative provincial and national governmestalictures in
India, the Muslim leadership continued to insist separate
electorates and representation for Muslims and ¢teteautonomy
for the Muslim majority provinces. It was only aftiie consistent
refusal by the Hindu leadership to accept the Muslemand for
due political representation in India that the Nilmsleadership was
left with no option but to demand separate state.
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The Rise of Muslim Nationalism

Allama Muhammad Igbal conceptualized the idea didtan
at the annual session of the Muslim League at Alhald in 1930.
He said: “The Muslim demand for the creation of asim India
within India is perfectly justified... the formaticof a consolidated
North-West Indian Muslim State appears to me thalfdestiny of
the Muslims, at least of North-West India.” For &fjbthe creation
of a Muslim homeland and its emergence as a modente s
necessitated an Islamic state, one whose instisitiand laws
should be based on Isldfh.

As the 1930s started, the British tried to intrcglua
representative structure in India within the BhtEmpire, which
should be acceptable to both the Congress and Mustiague
leadership. For the purpose, a number of Roundel@bhferences
were held in London, which resulted in the enactmeinthe
Constitutional Act of India, 1935. In 1937, proviaicelections
were held. The Congress swept the provincial elastfor Hindu
seats and formed ministries in 7 of the 11 prowsndéne Muslim
League fared poorly among the Muslim electorate tailed to
secure majorities in any of the four predominanMuslim
provinces. Jinnah offered to form coalition minessr with the
Congress in each province, but the Congress refiessegcognize
the League as representative of India’s 90 milNurslims. “There
are,” Nehru remarked, “only two forces in India &gd British
imperialism and Indian nationalism.” History, hovweeybore out
Jinnah’s response: “No, there is a third party, Mgssulmans.”
The Hindu-controlled Congress provincial governraebéhaved
arrogantly and this caused the ‘phenomenal growthMuslim
nationalism. The Muslims and mosques were targetgd
chauvinistic Hindus belonging to the RSS, Hindu Wksdbha,
Hindu Sabha, Shuddhi and Sangathan movements. A- wel
intentioned effort was made by the Congress, itusmn with the
Hindu nationalists, to impose Hindu norms and valugon
minority Muslims in Hindu majority provinces. Thusshen in

10 Igbal argued, “The State according to Islamnily an effort to realize the spiritual
in a human organization. It is in this sense altm& the State in Islam is a
theocracy.” For details, see Sir Muhammad Igbb& Reconstruction of Religious
Thought in Islam (Lahore: Sh. Muhammad Ashraf, 1960), pp.146-80.
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1939, the Second World War began and the Congndssim
Hindu majority provinces ended, the Muslim Leagwdebrated
the event as the “Day of Deliverance” from the éyny,
oppression and injustice” of the Congress ftle.

On 23 March 1940, Jinnah presented a Two Natioroiyhat
the annual session of the Muslim League in Lahbieedeclared
that Hindus and Muslims formed two separate nafiamsich
could not live in a single State. He said:

The Hindus and Muslims belong to two different gidns, philosophies,
social customs and literatures. They neither inégrynnor dine together
and, indeed, they belong to two different civilinas which are based
mainly on conflicting ideas and conceptions. Thasipects on life and of
life are different. It is quite clear that HindusdaMusalmans derive their
inspiration from different sources of history. Thhgve different epics,
different heroes, and different episodes. Veryrottee hero of one is the
foe of the other, and, likewise, theft victorieslatefeats overlap. To yoke
together two such nations under a single Stateasreenumerical minority
and the other as a majority, must lead to growirsgahtent and final
destruction of any fabric that may be so built op the government of
such a natiof?

Jinnah’s Two Nation Theory maintained that the Musl of
the shared a common cultural identity and thus ttomsd a
separate community from Hindus. Muslim nationalisas based
on the use of religion to provide a common bond &manould
disparate ethnic/linguistic communities into a &ngation.
However, for Jinnah, Islam was simply the commortucal
heritage and identity of the Muslims; Pakistan wabe a Muslim
homeland or state in this serie.

The Lahore session of the Muslim League also adoateits
goal the creation of a separate and independeaimis| state,
Pakistan. The Pakistan Resolution stated: “No GQoistnal plan
would be workable in this country or acceptabletite Muslims
unless it is designed on the following principleiz.y that
geographically contiguous units are demarcatedriegamns which

11 Hardgrave and Kochaneip.cit., p.48.

12 Jamil ul-din Ahmad (ed.)Speeches and Writings of Mr Jinnah (Lahore:
Sh. Muhammad Ashraf, 1952), p.177.

13 For information on differences in the ideol@jigision of Jinnah and Igbal the
Pakistan, see John L Esposito and John O. Mb#im and Democracy (New York:
Oxford University Press, 1995), p.103.
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should be so constituted with such territorial atinents as may
be necessary that the areas in which the Muslimshamerically
in majority, as in the northwestern and northeastenes of India,
should be grouped to constitute ‘independent stateshich the
constituent units shall be autonomous and soveréfgn

In 1942, the British sent Sir Stafford Cripps talim with an
offer of independence. The offer, however, provities provinces
an opportunity to secede from federation eitherasgply or in
groups. The Congress rejected the Cripps offerlandched the
‘quit India’ movement. By now, the League had ereergs a mass
Muslim party. The Two Nation Theory found its firpblitical
expression when the Muslim League swept all thelivtuseats in
the 1946 national elections. The same year, a €ablission Plan
was offered by the British to the Congress and Ledgadership.
The Plan sought to preserve united India and &y aMuslim fears
of Hindu domination through the proposal of a lodsderation
between two federated states sharing foreign, defeand
communication affairs at the Centre. The Muslimdusaaccepted
the Plan, while the Congress rejected it. Its Hindaders,
particularly Jawaharlal Nehru, were not willing &xcord the
Muslim League its claim to represent all Muslimsl dherefore to
have the right to fill all seats reserved for Masdiin the Cabinet.
Despite rejecting the Cabinet Mission Plan, Nelooktoffice in
September 1946 asle facto Prime Minister of the interim
government, which was also joined by the Muslim diea under
Jinnah’s leadership. However, due to consistentdttiuslim
schism, the government could not work in harmony dhe
formation of Pakistan emerged as the only solutlanFebruary
1947, the British government declared its intentmiguit India. In
August 1947, the Subcontinent was partitiofred.

Conclusion

It is clear from the above discussion that had Hind
nationalism not first emerged as a powerful forttee rise of

14 G. Allana, Pakistan Movement: Historical Documents (Lahore: Islamic Book
Service, 1977), pp.226-27.

15 See P. Hardy{he Muslims of British India (London: Cambridge University Press,
1972), pp.222-55. Also see Hardgrave and Kochaoeéit., pp.50-52.
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Muslim nationalism as a counter-political force htighot have
occurred in British India. Moreover, had Nehru-lédngress fully
accepted the 1946 Cabinet Mission Plan, just asabited League
did, a united India in the form of a loose fedematmight have
existed today. Similarly, had the Congress-led gawents in
Hindu majority provinces during 1937-39 not pergeduminority

Muslims, the later might not have developed a sefisesecurity
and a fear of Hindu domination in a post-Britishted India. In

fact, the Congress-led provincial rule proved toabi@irning point
in consolidating Muslim perceptions of Hindu domtioa. This

practical manifestation of Hindu domination at irevincial level
was enough to warn Muslims of British India abcw tlanger of
living in a post-colonial Hindu-majority countryh@ rise of Hindu
nationalism was not only confined to the creatioh Hindu

organizations such as the RSS, Hindu MahasabhauHgabha,
Shuddhi and Sangathan movements, it also pavedvéye for

domination of the Congress by extremist Hindu lesd&iven
that, the role of Indian National Congress lead@aticularly
Tilak and the two Nehrus, in creating Muslim natbsm and,
ultimately, Pakistan cannot be underestimated.



