Political Philosophy of Zia-ud-Din Barani

Prof. Dr. Riaz Ahmad”

Zia-ud-Din Barani (1285-1360) a scholar, of SoutkigAis
renowned for writing on the history and politicstbe Sultans of
Delhi. His Tarikh-i-Feroze Shahiis a dependable source of history
from the later times of Ghiasuddin Balban to théyegears of
Feroze Shah Tughlug to whom the book is dedicak&mhg with
the historical accounts of the period, Barani dises the Muslim
political problems including implementation of Isia laws in the
newly established Muslim State in India. But tlasmainly a book
on history and not a political treatise like hisrwe— the Fatawa-
i-Jahandari® in which he advised the Sultans and the Kings,
through the mouth of Sultan Mahmud of Ghazna, desliruler, as
to how an effective system of government could staldished by
implementing the Islamic Shari’ah.

Like all the other medieval writers Barani's paidl
philosophy revolves around the personality of thegkwho is
advised in various ways to implant his philosopkgr him the
king is very important. King’'s dominance over dletaffairs of the
state is ensured by suggesting various methodsordicg to
Barani, the king should implement Islamic Shariialall walks of
life objectively. Barani's detailed twenty-four ades distinct him
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1 Zia-ud-Din Barani Tarikh-i-Feroze Shah{Persian), compiled in 1359 during the
reign of Sultan Feroze Shah Tughlug.

2 Zia-ud-Din BaraniFatawa-i-Jahandari(Persian), its Egnlish translation by Afsari
Begum. This English translation, being the onlyfandone, is, however, not all
factual. Its original in Persian, edited by Dr. MtsSaleem Khan, has also been
published by the Research Society of Pakistan it21Fherefore, an attempt has
been made in this paper to present Barani's paliticeory based on the original
Persian text.



36 Pakistan Journal of History & Culture, Vol.252004)

as a prominent philosopher of South Asia. His malitwork is a
valuable treatise as compared to Nizamul Miulksi’'s Siyasat
Nama Kaiquas’'sQabus NamaFakhr-i-Mudabbir'sAdabul-Harh
Syed Ali Hamdani's Zakhiratul-Muly Nuru-ud-din Khagani’s
Akhlag-i-Jahangiri and Muhammad Bagqgir Najm-us-Sani’s
Muizza-ti-Jahangiri® In many respects Barani’s work provides
“additional information” in comparison to the afeeéd works:

The basic objective before Barani is implementatioh
Islamic Shari’ah. He has raised a number of isguéhis respect,
of which some can be criticized and some praisedhkn Islamic
Shari’ah has no dogmatic value. It has to achievé&aal which,
according to him, is the dominance of good valuesr dhose of
evil forces. In his interpretation of Islamic paidl philosophy,
evil forces cannot completely be destroyed from sogiety. God
has purposely created bad characters for a tussheebn with the
good. He desires that the king should evolve sudystem of
administration, army, intelligence and judiciallgat persons of
high integrity and character should act as vehiofegood forces
against the evil forces. For him the tussle betwgtt and wrong
is a continuing phenomenon upto the Day of Judgémen

Shari’ah is to be adjusted with the local situatminevery
society without compromising on the fundamentaldstdm. For
instance, in the world in which Sultan Mahmud, idisal king, or
his successors lived they could not afford to leadimple life.
They could not afford to live in a simple houseelibrdinary
people. If they do so the people will not respdoent and
consequently none will accept their authority. Barani advised
the king to live pompous life and they should behasg a unique
personality. This is necessary because with theolmowf this
personality, the honour and integrity of Islam égly related.

Despite this relaxation, the king is not allowed Bgrani to
adopt evils and vices. His character should gelyeb& moulded
according to the ideals of Islam. He is requiredb® honest,
straightforward and farsighted. A person with ofl dharacter is

3 Afsar Saleem Kharkatawa-i-Jahandar{Ruling on Temporal Government) by Zia-
ud-Din Barani, ‘Introduction’, (Lahore: 1972), p.34

4 lbid., p.34.
5 Fatawa-i-Jahandari{Persian), pp.95-108.
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not acceptable to Barani as a good réilérthe king is of bad
character, he will be considered a representafi&atan.

In addition to having a good character, a kinguggested to
act in conduct of his responsibilities with certamethods and
policies suggested by BarahiThe king is requested to accept
Islamic Shari'ah from the core of his heart ana dtstry to evolve
his policies for peace and war in consultation wikis
administrators, advisers and commandeBven the rules and
regulations regarding his officers and ministersusth be evolved
after consulting the relevant men of knowledge experience.

Accepting Barani kingship should be oriented toveithin the
bounds of Islamic Shari’ah, for the economic progpeof the
people. A particular care is required to be tak@provide basic
essentials of life at the lowest possible rafes.

Like a practical philosopher, Barani lay down guitkes
which would serve as a basis on which a king cewlnlve various
institutions, such as the judiciary and army. Howelfare state
can be established? These are the questions whacanBhas
extensively dilated on these pointsHatawa-i-Jahandatri

Administration

The king is suggested to appoint good persons msnemders,
administrators and other officers of state. Whate cthe king
should exercise, Barani says in Advice'19.

Advice 19: About the Integrity and good character of
Administrators and Helpers of the Gover nment

King should fully understand the meaning of the &pic
verse: “Obey Allah and His Prophet and those antoypgs who
are in a position of command and rule”. Along withis, Holy
Prophet’s sayings should also be well remembergdryEone of
you is responsible person and he/she is accountalBod about
his/her responsibility”. This account will have be rendered by

6 Ibid., pp.10-20.

7 Ibid., pp.5-9.

8 Ibid., pp.26-48, 217.
9 Ibid.

10 Ibid. pp.131-144.
11 Ibid., pp.280-286.
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everyone on the Day of Judgement. The king’s resipdity is the

highest one. He will be accountable before Godafbthe events
and actions taking place in his empire. As it ipassible for the
king to know about all the events and happeningbénempire, it
is necessary that he should have his administrat@ipers and
supporters for running different sections of thevegoment.

Without their help, king cannot administer well asahnot conduct
state matters successfully.

Due to this importance of their functions, the kistgpuld be
very careful in selecting and appointing his offccef the state.
Sincere, God-fearing and devoted persons shouladpp®inted.
Persons of low birth, bad habits, irreligion anarsisightedness
should not be appointed. If a ruler or king besttwesgovernment
in the hand of nobles of bad character, his eadwrdall and
destruction will become definite. Moreover when kiveg will face
God on the Day of Judgement, he will be disappdinBat in the
company of God-fearing and good nobles appointegeidorm
state functions, the king’s rule would become seeund lasting. In
this way he also not be ashamed of meeting Godkirtgeshould,
therefore, remember that every chaos, disordereaitd@ome from
the bad nobility and corrupt state officers. Theref he should be
very careful in appointing good nobles, officeyazis kotwals
governors and commanders whose characters andigeneke
should be shaped in accordance with dictates of'Sha?

While selecting the nobles, officers and advistins, king is
advised by Barani to keep the following qualitiashis mind: 1)
Those persons should be selected whose love fimislideals is
more than their love for worldly matters. A persamose love for
worldly matters, leisures and pleasures is more tia care for
Islamic Shari’ah, is a person whose loyalty canhet trusted
because it is for greediness and winning worldiyotas that he
has come to the king. Such a person cannot bestriscause he
always prefers personal desires over those of pubtairs; 2) A
person of integrity, sincerity and of noble birtle Belected; 3)
Once such a person is selected and appointed &sponsible
position he should be taken into confidence in nodbshe matters;

12 Ibid.
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4) king should keep alive the hope of promotion agdis
administratorsgazis commanders, helpers, and other officers of
state. While giving promotions, however, he shadd that a non-
deserving person or noble should not be promoteduse if this
happens, it will cause disappointment amongst abvld good
officers. Kingly grandeur is safeguarded only itlae balance in
this respect is maintained. Therefore, promotidrsukl be given
only in deserving cases. King should not also fesly doubt the
integrity of any officer or noble unless he haspamdy enquired
about it. Along with it he should also take caratthll the nobles
should not come very close to him.

In addition to this, referring to Bahram Gor (IraniKing),
Barani has enumerated the following qualities ofvisats,
ministers, administrators, nobles and commanderghwvl king
should keep in mind: 1) They should be very sinc@)ehighly
talented; 3) expert mathematician; 4) best obsest/situation; 5)
widely experienced; 6) should possess ripe judgéménvery
sober and mild in behaviour; 8) of good temperanaemt wit; 9)
of quick and good intelligence; 10) farsighted; t@pperative; 12)
a person of careful spending; 13) forbearing; Iéptd-minded; 15)
well-wisher of the state and Islam; 16) God-feariag) highly
responsible; 18) exemplary in performance; 19) dvehaved; 20)
of simple nature; 21) high birth; 22) a man of deti@ation and
high ideals; 23) balanced in conversation; 24)twaghy; 25)
courageous; 26) honest and honourable; 27) kinddwa28)
peace-loving; 29) forgiver of minor faults; 30) st act like aged
person; 31) possess high scholarship and posi@@hstatesman;
33) friendly with the people; 34) truthful, 35) fyldedicated; 36)
handsome; 37) polite; 38) most suitable amongstpd@ple; 39)
most careful amongst the people; 40) highly pialis; very strict
in implementing state regulations; 42) highly judis in
temperament; 43) highly knowledgeable; 44) shouldlike
worldly pleasures; 45) good conversationist andakpe 46)
sophisticated; 47) best observer of people’s pdpgyp48) should
be interested to get maximum information on anytena9) loyal
to the king; 50) maintain his individuality; 51) @@ handwriting;
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52) should not freely mix-up with the people; 53)osld fully
understand his own personality; and 54) fr&hk.

For appointing such officers to establish a desired
administration Barani feels that the king shouldoalpossess
character best suited to the Islamic ideals. Theomance of this
aspect has been explained in Barani’s 14 advicé 8.

Advice 12: Adoption of Certain Principles necessary for
successful administration and expeditions

The king should not only establish effective adsination in
the state, rather he should also endeavour tovatétin himself all
the features of Godhood. His real purpose in estahf order and
discipline in the state should be to establisthtintevery walk of
life. His state should give Islamic Shari’ah and thlamic Millat a
high position of honour and respect. In doing sshibuld also not
be understood that falsehood and evils can contple&eremoved
from society. Evil forces remain in the state andiaty. This is
because every creature has its opposite form. Agauth He has
created falsehood. Against order He has createdddis Against
right He has created wrong. Against goodness Hecteaded evil.
On the same lines He has created day and night,digd darkness,
earth and skies, faith and negation, monoism amdhligm®®

In this background the purpose of promoting theseaof
truthfulness is not to completely destroy the dwices because
this is impossible if all the Prophets of God aathgred together
they will not be able to destroy them from the warl the hope of
completely establishing truth.

The wisdom of God and laws of values observe se. Work
of every good is known and distinguished becausexidtence of
opposing forces/objects. The king or Sultan shauld in such a
way that good force are made for dominate overetikeforces.
Thulsslslamic forces are to be honoured againstetiobsinislamic
one.

13 Ibid.
14 Ibid., pp.164-174.
15 Ibid.
16 Ibid.
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The Muslim kings in India should struggle and twegia
position of honour to Islamic Shari’ah and the Musl against the
Hindus and the Brahmans. The Muslim kings shoutconty work
to establish their administration, keep treasurgs cbllecting
Kharaj, taxes and revenues to fulfil their worldly plegesu This is
because it is also done by the Hindu Rajas who heawe
accumulated great treasures by collecting taKbsraj and other
forms of revenues. The Muslim kings and Sultansukhstruggle
hard to propagate the cause of Islam and to rertfe/@nislamic
practices from their domain. Thus the integrityisdémic laws and
the Muslims will be secured. The Muslims will coteedominate
the evil forces. If evil practices are still allosvéo continue by the
Muslim kings and they are contented only with tlolection of
revenues, taxes, etc., they will not be fulfillinge Islamic
purposes. In this way Islamic laws and the Muslimasour will be
hampered and they will not be able to establislir theperiority
over Hindus and other non-Muslims and consequethiéycause of
goodness will suffet’

Therefore, it is necessary for the Muslim king telphand
encourage the Muslim scholars and intellectuadd| aosts, so that
they can propagate the cause of righteousnessadimsnistrators
and commanders should also act on this principtes Will help
them to dominate over evil or unislamic forces asthblish justice
and order in the society. When knowledge of Islgreads, the
people will even forget to think of bad habits @itlilessness.
Those who still maintain bad habits will be dishored. In this
way righteousness will dominate over evil forcebeTcause of
truth will be promoted. Truth loving people will bh®noured and
respected in the society. People who do not offaygrs will be
feeling humiliated. Truth-loving people will be enzaged to
struggle hard against evil forces and to wglgad against them.
Falsehood and treachery will be removed. Simpledednpeople
and the lower and the middle classes will feelaated to adopt
good habits. The rich people will be happy to spemate and
more on the poor and to give alms and charity. Rpwell thus be
removed. False and treacherous people will be disged.
Forgery, adulteration and cheating in the marketisalso vanish

17 Ibid.
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away. Robbery and thefts will be lessened. An aphese of
justice and fair play in the society will be estahéd. If these
ideals are achieved the rebellious people will aleb be able to
revolt against the king. They will always be feaffom the king.

Thus peace and order will also be ensured. The rfowgersons
will not dare to commit any injustice on the weaople. Nobody
will dare to be cruel on any person. People wilheoto adopt the
habits of soberness and sophistication. Mosquésotx; colleges
and universities will be filled with students totgeore and more
knowledge. The children would be obedient to tipgirents. The
servants will also he found loyal to their mastansl officers. The
needs of the orphans and widows will be fulfilldeeople will

honour their commitments. They will willingly acteording to

Shari'ah laws?®

In order to explain how for the attainment of thedeals are
deeply linked with the king’s personal charactemrdhi has
narrated the example of Mamun-ar-Rashid and AmiRashid,
sons of Harun-ar-Rashid, the great Abbasid Calfgter father’s
death there developed tussle between Amin and Maromn
was in the capital (Baghdad) and Mamun was in renwka.
Because Amin himself had no love for attainmenistefmic ideals
outlined above be indulged himself in luxuries, néimg,
womanizing etc. This spread of all sorts of vices &vils. The
scholars and Sufis of Islam were discouraged is $ituation. It
was only after Mamun’s becoming the Caliph in Bagththat they
were able to restore their position as well as gesd and
righteousness in Baghdad. This was because Mamsasegsed
good character and had great love for the caudslah. Barani
has cited this example to prove his theory fromhbek entitled
Ma’thir-ul-Khulafa.*®

In order to attain these ideals the king is requii@ be very
vigilant. But that is not possible unless he hasageparate and
independent system of information. This enables tonkeep a

18 Ibid.
19 Ibid.
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well-knit espionage system. For this purpose heeresively,
advised the king in Advice 9 which is reproducedbiiief.*°

Advice 9: Appointment of Intelligence and Information
Officersand Ambassadors

If an Islamic king comes to know about the signsaagvolt,
or disturbance in any part of his empire through ihtelligence
and information officers, he evolves a plan in ambeato tackle the
situation. This plan is prepared by him in condidta with his
advisors, commanders and administrators. Thus ithatisn is
tackled before its ripeness. If the people comkntmw that king's
espionage system is so large that all their schemeésliscussions
come to the notice of the king, they will fear eretly meet with
each other or plan so. In this way king’s rule viiécome more
secure?!

Seeing this importance of the intelligence and rimfation
officers and sending ambassadors to different avédise world,
the king should be very careful because a lot dépem their
reports. Therefore, the king should be very carefppoint those
officers. In appointing these officers the ruleoshl keep in mind
that the God has created different kinds of peqmesessing
different qualities. Some are bad and some are geogle. Some
have evil qualities and some are very good. Som@eaceful and
some are trouble creators. The king should pagrbuivatch over
their activities of the trouble creators and try ¢heck their
activities by adopting various methods of warning @aunishment.
Such people should not be given a place of honotine state...
Only persons of good habits, sincerity and goodseazhould be
encouraged, patronized and honoured so that thdngss and
prosperity develops in their narffe.

To substantiate his viewpoint Barani has citedekample of
Hazrat Umar. How Hazrat Umar appointed his intelige and
information officers and kept his ambassadors #¢réint areas of
his empire after the conquest of Iran? A systenmegmonage was

20 Ibid., pp.118-130
21 Ibid.
22 Ibid.
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established which regularly kept Umar informed dabdmppenings
in all the areas of the empife.

In appointing these officers the king should hakie high
ideals. As a matter of primary importance the kamgthe caliph
should himself be a right-minded, sincere and dedd ruler. By
maintaining espionage system, the ruler and the stdl benefit
in these ways: the first will be that the governowslis, qazis
(judges) and administrators will know that as dlltleeir actions
are being reported to the centre, they should befidaand
efficient in the performance of their duties. Thwl try to remain
fair in discharging their official duties. They Wilot become cruel
on the public. They will not indulge in favouritisradultery and
nepotism. They will also not indulge into persotgbures and
pleasures. They will become fearful and carefutlischarging of
their official duties. Another benefit will be thathen the people
will realize that the conduct of judges, governamnsladministrators
is brought to the notice of the king, they will @albecome careful
in their own social behaviour and would not do &myg to disturb
peace and order in the state. Different groupseaipfe will also
not try to dominate over others. The strong one rgfrain from
committing cruelties on the weak sections of popata The third
benefit will be that the thieves and dacoits wéldiscouraged. The
fourth will be that the administrators will not dmy fraud in
maintaining account of their respective departmértie fifth
benefit will be that the nobles, administratoranosanders, judges
and other high officials of the State will thems=vnot become
cruel on their own servants and slaves. They valjudicious and
kind towards their servant§.

Barani has cited the example of Alexander to prone
contention. Alexander used to get weekly, fortrighnd monthly
reports about different areas of his vast empireedtablishing an
efficient espionage system under the control oé afitelligent and
information officers. This information is necesséoy devising an
intelligent state policy. If a king devises a pwgliwithout getting
full information about the concerned area, it ke lstriking in the

23 Ibid.
24  Ibid.
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darkness. Kingship is knowledgehood. There candbeoncept of
kingship without knowledg®

Sultan Mahmud was himself very careful in appoigtims
intelligence and information officers in provinced Ghazni,
Khwarizm, Mawara-un-Nahr, Khurasan, and Sestan.ubted to
give them high salary, great privileges, and atpwsiof honour in
the state affairs. Always the persons who were vexgr to the
Sultan were appointed to such positions. They fanetl as agents
or Qasid of the king. Persons possessing the qualities of
truthfulness, accurate reporting, Integrity, nobigh, confidence,
inquisitive nature, and of trust were appointedeylRept the king
informed in such a way as the interests of bothkihg and the
people were adequately senf&d.

If the king’s agents possess bad qualities of inete
reporting, deceptiveness, faithlessness, are of lowigin,
selfishness, greediness, meanness, short tempgetheceause of
rulership, and welfare of the people will be danthgecause such
persons cannot fairly and correctively report te ting. Any
judgement of the king in the light of inaccuratemation will be
against the interests of the State. The personendeg
punishment will be rewarded or vice-versa. Thisigyolwill
ultimately resulted in making the people enemieshefking and
vice-versa. In this way the whole society will bestdrbed and
disorganized’

With the advice of Ahmad Hasan Maimandi, Sultan Mat
had established such an espionage system that wdreram
intelligence and information officer or agent wapainted, he was
appointed on the condition that if he was found orgpg
inaccurately, or indulging in unfair means in orderplease the
local administrators he was to be given death pumént in public
and his whole property and belongings were to gistated. His
family and his servants were to be sent out tdlferg areas. Such
an undertaking was taken before appointment. AhHeghn took

25 Ibid.
26 Ibid.
27 Ibid.
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a particular care in giving high salary, great peiges and position
to these intelligence and information officers.

Once Ahmad Hasan prepared a list of 200 intelligeand
information officers and obtained undertaking frath of them.
Mahmud called them to hisarbar. On appearance in thgarbar
it was discovered that only 130 officers stickedheir undertakings
Seventy persons refused to hold the responsilility to fearful
consequences and they withdrew their undertakir@s. this
Mahmud ordered that those who accepted the redplitysitheir
undertakings should be torn into pieces. And adtled they
should be sent back to their previous responsdslitHe called
upon other 70 administrators to assume the redpities of
intelligence and information officers as proposgddbhmad Hasan.
This was done by Mahmud because those who gavertakiheg
had done so under attraction of high salary prgétand facilities
attached to the new posts. With such a care, Mahraglable to
establish a good system of intelligence in his eenpy which all
the ggatters .of his state were rightly and objetyiveported to
him.

Army

Another essential requirement of a good governroeking is
the maintenance of an efficient and disciplined yaftThis is
impossible unless the king enjoys support of a addd group.
For the selection and maintenance of such a groanar puts
advice No.7: 1) The king should constantly watah ititerests and
welfare of his dedicated workers. He should nevéows
negligence in this respect because his whole hijeidepends on
the welfare of this group; 2) He should spend Igrge recruit and
maintain such a group. For instance he should msitdte in
spending large amount on recruiting his dedicatddiexs. All the
requirements and provisions of the army shoulddszjaately met
so that the soldiers and other dedicated workerorbe self-
sufficient in their worldly needs. This will enabteem to fully
devote their energies in the cause of state angskip; 3) The
commanders of such an army and leaders of suchdeated

28  Ibid.
29 Ibid., pp.95-113.
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workers should be very kind hearted persons. Theyld be

intelligent. If they are not wise and intelligehetcause of kingship
will not be promoted. This is because the commandegularly

meet the king, whereas the soldiers and other se\do not. If

such a group of commanders do not possess intatkgehe group
as a whole will remain ineffective in implementirige state
policies; 4) he should select commanders, dedicadéies on the
basis of their abilities. The abilities of leadepshperseverance,
determination, sincerity and dedication are to befgored over
other qualities. Such commanders and nobles camigstain the

army and other dedicated workers of the state.

Through the mouth of Aristotle Barani also advidedt a
commander should have ten qualities; 1) He shoeldabGod-
fearing person; 2) He should be sincerely loyahkingship and
the state; 3) He should be a man of balanced temyet §aleem-
ut-taba’) and a man of independent judgement; 4) He shioaild
person of simple habits who has developed a hdbiatural
righteousness. If this is not so, the commandesgxsng other
qualities will create trouble for his army and #tate; 5) He should
always be loyal to the state laws; 6) He shoulavek-experienced
in the art of war; 7) He should himself keep hisnodedicated
workers and soldiers who should be loyal to him.sHeuld enjoy
their confidence; 8) He should be courageous aadebin the art
of war; 9) He should be kind hearted on his sotdard workers.
He should take care of the need of his soldiersshtrild also be
very careful of the welfare of his subordinates) He should
speak truth with a sense of righteousness. He dhalsb be clear-
headed and a man of principle. This is necessaryhab his
subordinates should trust him and become readpdnfise their
all on his orders. A commander who possesses tkasqualities
can best maintain a disciplined and an organizey A

A Commander-in-Chief of the army should also possksese
gualities to the maximum level. If a commander with these
gualities is appointed, the cause of rulership #ral state will
suffer. And the king will be inviting troubles bye&ping a man of

30 Ibid.
31 Ibid.
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bad qualities as C-in-C. Therefore, it is neces$aryhe king that
he should properly enquire about these qualitiésreeappointing
him as Commander or Commander-in-Chief. This isvedoby
Kitab Mathir-ul-Wuzara®

Barani has cited various examples from this boogrtve his
contention. He has praised the system of Sultan nMiah to
maintain a highly organised army and best system
administration. This was possible because he actheprinciples
outlined above. Abul Qasim was one of the best candars of
Sultan Mahmud. On the welfare of Abul Qasim, Sulkdahmud
spent lakhs of rupees. It was all because of AbakiqQ's
chivalrous qualities that Mahmud invaded India onumber of
occasions and subdued various rulers and rajamdfa®d Hind*®

In order to keep the army’s discipline upto the knéne king
should also know: 1) about the state of army amaeediture on
defence; 2) about the sources of revenues forrthg; 8) Twice a
year the army transportation and the armamentsiéth@uchecked
so that in the event of war no flaw and mishap he army
discipline may creep; 4) The leading soldiers arfticient
commanders should be regularly tested by holdingyagxercises
at regular intervals so that the inefficient onerémoved; 5) The
commanders should be well-experienced, men of ctearand
integrity, kind-hearted, brave, courageous and -waited in
Islamic spirit>*

Barani has further advised; 1) If a commander ts tdi
command a group of 106wars he should not be appointed to
command 1000 or 2008wars and if a commander is fits to
command 1000 or 200B@wars he should not be appointed
commander of 108wars In both cases the ruler will be inviting
troubles. He should appoint commanders accordingthigir
abilities; 2) To conquer a territory or for wagiagwar if the king
requires to maintain an army of 50,000 soldiers, steuld
additionally maintain another 25,000 soldiers iser@e so that in
the event of any unexpected calamity the situatowold be

32 lbid.
33 Ibid.
34  Ibid.
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successfully tackled. Otherwise, if the king does keep such an
additional reserve, he is likely to invite troublasd worries for
himself. This is because at such a critical monsemew well-
organized army cannot be created; 3) The maintenahsuch an
additional army will make him to keep a large rgseat the capital
and send the required army for the expeditionf #)dre is no war
or expedition, the army should not be kept in gestd inactiveness.
It should be kept busy in clearing the junglesegaérding the
frontiers, in collecting revenues, in building ®rtin hunting
expeditions and other matters of national defenlfe.the
commanders are not kept busy in such matters, whleyhink of
rebellion especially those who are very ambitid)df the defence
requirements are fully met and there prevails ceteppeace and
order in the state, the army must be put on ceeapedition or
jihad so that it may be kept fully engaged. To provehbtite
positive and negative sides of this aspect, Bahas cited the
examples of Kaikubad the son of Nausherwan, whosg areated
troubles when they were not engaged.

He also mentioned in Advice 10 that the king shotakie
maximum care to keep the army fully equipped withe t
armaments and other facilities and to keep it asvan ready force
for defensive and aggressive purpo¥es.

Welfare & Economic Prosperity

The maintenance of a large army and efficient admation
is not possible for the king, unless he takes gpeare for meeting
economic needs of the people at cheap rates. TiHialgo make
him to provide equipment, transportation, foodfloés to the army
easily. Therefore, he should struggle hard to imrtthhe economic
standard and well-being of the high and low clasggseople, as
discussed in Advice 18.He should do so by keeping in mind that
with the welfare of the array and the people théurki of
kingship/government is deeply linked. His main aanmcshould be
to keep the goods of daily use at cheap pricesirmas of crisis
and natural calamity caused by shortage of rainstlogr factors,
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the king should more patrticular to arrange for Bi@n of daily
goods from the governmental stores and reservesigAlith it he
should condone the taxes due to the farmers atirtiee of crop
failures

On the other hand when there is a rainy seasorthendrops
are reaped in abundance, fruits and other agri@ilfaroducts are
found at large scale, the traders &ahucarsvho are interested in
more profit keep stores of such articles and tbtheke goods at
high rates whenever there occurs their shortageteftre, it is the
duty of every king that he should take particularecand vigilance
to keep the things to be sold at cheap rates. lHalédmot give
free-hand to the hoarders. The king should fix fireces of
essential commodities which should be in the chpftthe empire,
with strictness by his administrators. The purpskeuld be to
keep the supply of necessities of life at the mummpossible rates.
The king should not take it for an easy job. Thaquires a lot of
labour and care on the part of the king. He shaolisider as an
essential part of his policies regarding justice administration.
The administratorggotwalsof cities should be instructed to restrict
any hoarding in their cities. If they find any suzdse, they should
burn them because the Holy ProphesyH) had himself burnt
such stores whenever they were found. This is lsecautrader
who develops the habit of hoarding wheat or otheodg he
develops bad habits and create a hindrance in dlyeofvsupply of
food to human beings. He dislikes people’s prospend well-
being. If such a trader does not obey the ordeeglofinistrator or
kotwal his whole property and money may be confiscatedl fes
should be treated harshly by expelling him from ¢ty so that
others may get lessdn.

Therefore, the king should instruct his adminisirato keep a
close watch over the activities of traders and ressmen. The
issue of fixation of prices should not be left bern. Prices fixing
should not be considered an ordinary matter. lukhde given
priority over all other things. Small and poor tesl should be
helped and the big one be checked. Justice inngeléind
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purchasing be established over all the bazaarsrerklets. Those
traders and business indulge in price hiking aradl fadulteration
or any other vices be given different kinds of miments with a
view to humiliate such culprits. An atmosphere air fdealing
should be established through strict regulation&iny cannot be
considered judicious if he does not take maximure ta keep the
prices of goods at reasonable and cheap rates reudes their
regular supply. If he likes bad habits and becoorasl on poor,
weak, old and uneducated people, he cannot be dayedi as
judicious and truthful ruler. Such a king cannot demnsidered
God's shadow on earffi.

It is also necessary for a truthful and judicioursgkto prepare
a rate list for commodities in the capital. Suclis& should be
followed and maintained by his provincial governorand
administrators?

There are many benefits in maintaining a well-gikoed
army and providing for regular supply of goods iwtlihood at
cheap rates by which the king and the public canegeally
benefited: 1) Low prices and regular supply of goofl daily use
greatly help the king and the state to maintain stnehgthen their
army on firm and sure foundations; 2) The peoplgeneral also
equally get benefit from this because scholardleskworkers, and
artisans will come to the capital at large sca)eftse opponents of
the king will be silenced and they will not be inpasition to
exploit the situation; 4) It will help promote e@mic prosperity
of the people and establishment of a balanced tyocievhich an
atmosphere of cooperation among different claségkeosociety
will be ensured; 5) Selling goods of livelihoodchieap rates will
involve less expenditure by the kind or the statethee army and
departments of expenditure; 6) It will help thediznd the state in
promoting the cause of justice, truthfulness and gkay; 7) The
king should act on Holy Prophet’s saying: “Get frdime rich and
distribute it amongst the poor”. By this betterat&nship is
developed between the poor and rich classes; 8ydiwaand
price hiking is like a cancer which affects botle ttuler and the
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ruled. By its removal a lot of evils from the sdgiare removed
and justice and order in the society is establishedhis way the
king also becomes very kind to the people; 9) Hiogrdnd price-
hiking are habits of Hindus and other non-Muslithshe Muslim

traders adopt the same evil they will also be é@dty God in the
same way and they cannot be considered as Muskcesube the
Muslims can not like such a practice. They acthlengrinciples of
God and His Prophet (PBUH). They are very carefulthis

connection because with their honour and dishonihr,honour
and dishonour of God is attached. If they are hosduit means
God and His Prophet is also honoured. If by anyleabit they are
dishonoured, it will mean the humiliation of Goddadis Prophet.
Thus they should not do anything against the ppiesi of Islam.
Moreover, the Muslims having good qualities are dwed and
respected by Goff.

Otherwise, they are humiliated by the law of ngtd® As a
consequence of cheap rates and regular supplyarfsgdifferent
artisans and able men will be interested in differkinds of
business and trades. The government will also geefit of this
because it will establish an atmosphere of cooperabalance and
discipline in the society. Thus both the king ahd people would
be able to lead a peaceful and contentedife.

To keep the prices of goods at cheap rates the diryhis
government should struggle hard in two ways: 1§lispensation
of justice and hearing the complaints, the king ahi
administrators should be very quick and spontanédnile doing
so they should not discriminate between the genaublic and
their near and dear ones. All must be treated Bgsal that an
aspiration may take birth among the people in gdnirat they
should adopt judicious and right way. The tradeili dislike
hoarding, price-hiking and adulteration. They skoanbt dare to
cheat anybody. Equity and justice is establishedrayst the
classes of society. As the people, especially tveell classes,
generally try to adopt king's habits, it is necegsthat the king
should have good habits. 2) The other way to ensupply of
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goods at cheap rates is that the king should fex phices in
consultation with the traders and businessmen. Nsure selling
and purchase of goods at the controlled rates,kihg should
appoint such administrators who should be veryctstin

implementing these rates and in punishing the @alprho do not
follow these regulations or still indulge in hoargj price-hiking,
adultery, falsehood and cheating. Thegwalsand administrators
should establish strict control over bazaars andkets The
establishment of such a system in the capital ballfollowed in

other area8’

The king should be vigilant, careful, inquisitivecahe should
struggle hard to achieve these objectives. As EBithe economic
prosperity prevails in this way and the administratand the army
function orderly, there will be complete peace arasperity in the
society and state. Moreover, the king should, h@wele careful
enough to see that he should not do anything wisicgainst the
principles of Islam. In order to prove this Baraites the example
of Sultan Mahmud, who did so on the pattern of dazimar?

After the conquest of Iran and other areas whenlglanic
state was enlarged to a considerable extent, HaWmagr
maintained a regular army of 50,0@@wars along with their
families which was maintained in the suburbs of Magd the
capital of Islamic empire. Houses were construétedhem. The
maintenance of this regular garrison was considassgssary for
protecting the capital city from foreign invasiorr oevolts.
Moreover, in the event of revolt in any corner bé tempire a
contingent from this army was immediately despalch&he
establishment of this army outside Madina betwéendistance of
5 to 24kosnecessitated regular supply to the capital citghetap
rates. Hazrat Umar ordered the traders and busiasdo do
accordingly. Strict regulations were framed andergd to ensure
regular supply of commodities at cheap rates. |a #ay great
prosperity prevailed amongst the people living with4 kosin the
city of Madina. Harmonious relations developed agsbnthe
different sections of people. All kinds of commaest and goods
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were available in the markets. There was no hograifh any
commodities. The traders and shopkeepers werdlootea by the
Caliph and his administration to do any injustiagheating,
adultery, hoarding, price-hiking. The honour andespige of
Madina and its army remained dominant throughoet [dlamic
empire. Even the foreign countries praised the pmoty of
Madina and discipline, honour and dignity of Umaaisny. The
traders also became so prosperous that they cotilelen think of
charging high rates or adopting any other evil waystheir
dealings. It was also ensured that the army getsnumdities’
supply at the cheapest possible réafes.

In order to ensure regular supply of wheat androgissential
commodities, it is must for the king to construg btores which
must be maintained till the next crop harvestingssa. If the next
crop is good, they should sell the old stocks @&aphrates so that
new wheat and other food grains can be storeduftoird. In this
way a pressure can be maintained on the trademnhaotain
regular supply. Thus better future for the king #imel state can be
ensured

Consaultation

To achieve these ideals, the king needs constamteatfom
scholars, experts and intellectuals. As Barani say&dvice 3°
even the Prophet of Islam despite being the MesseofyGod,
used to consult his companions regularly. The lghguld follow
the same way. But still there is a great problemtfe king to
ascertain whether an advice given by his advisegood or bad?
In order to reach a right conclusion, the king stiazonsider the
following matters before accepting advice: 1) THeiee should be
in the equal interest of both the king and the pe=0p) Negative
and positive sides of every step to be taken bykihg must be
taken into account; 3) The religion of the king ath@ people
should not be endangered by acting on the advick;should not
only bring immediate gains but also produce longntegood
effects; 5) It should be resulted in goodness raatnkss; 6) It
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should convert the enemies into friends; 7) Pespleuld readily
prepare themselves to participate in such a moyeh& fools,
idiots and unintelligent persons should opposesrch action; 9)
It should be very easy to act upon such an advi@g;intelligent
persons with independent mind should find such dcrnca clear
and straightforward. There should be no conflictwleen the
theory and practice and; 11) It should also promibieught-
provoking measures in the countfy.

To substantiate this viewpoint Barani cites thenepl@s of
Asif Barkhiya, nephew and Minister of Hazrat Soleomahe
Messenger of God. Barani considers the practic&otdman and
Alexander the great, as the best examples. He @isises the
advices given to Alexander by his minister, Ariktothe great
philosopher. Although Ardshir and Nausherwan, theagPersian
kings were not Muslims, yet he consider their iy amongst
the best ones. The last example is that of HazraarU Thus
Barani has cited the examples of great rulers witlamy religious
prejudices. The only criterion before him is thengpiple of
consultation, being the ideal of Islath.

Then Barani goes on to the list of categories ofqes who
can be considered fit for giving sincere advicethte ruler. The
king is required to be very careful in this respéiey should
possess these qualities: 1) All the members of dtatse
Assembly Majlis-i-Mushawaraj should express themselves very
clearly without any ambiguity. They should debdte matter with
logic and sound arguments. They should try to deaity issue by
consensus. Once a consensus is reached, they sjwuolly
endeavour to implement the decision. An issue oiclhwtonsensus
is not developed, should be set aside; 2) The psmatnose advice
is sought should be men of sincerity, devotion, eeigmce and
intelligence. All of them should have equal stat8isThey should
be fully aware the commands of administration aedrets of
rulership because like a doctor they must fully wnabout the
condition of their patients; 4) They should be givall protection
and security so that they can independently, atidowt fear from
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the ruler, give their advice in the Consultatives@&sbly. They
should freely express without fear from the kingT&e king/ruler
should not express his opinion or wish on any mattewhich the
advice is sought. He should keep his views contideand allow
free debate on the issue so that a free discussible Consultative
Assembly can be held. If the king or the ruler @gses his opinion,
free discussion cannot take place because the mendbethe
Consultative Assembly will usually advance theirguanents
sensing the king’'s opinion. Thus a free discussiannot be held
the cause of righteousness will suffer and consatuéhe king
will also not be able to reach a right conclusi6p;The king and
his advisory group should not take meal before dteat of the
discussion on very important state matters. If jpdsghe king and
his advisers should observe fast on the day. Autat®n in this
way will be according to God’s will and in the basterest of the
people and the country; 7) The king should nottérympose his
wishes, desires and pleasures on the Consultatseembly and
the people. He should allow the issues to be dd@dethe basis of
merit after consulting the relevant experiencecpes:’

Sultan Mahmood usually consulted his advisers leefor
adopting any measure in the State. He preferredtiohgpbthe issues
in his Consultative Assembly. After consensus hedus act and
proceed on his expeditions. This was the key ofshiscess. He
benefited so much that in all of his actions angeeitions he
never failed. He also disliked the attainment oéagh popularity
amongst the masses. Ahmad Hasan, Altu Tanash, afwrskzib,
Atezi Nasr Mashkan, Alam Hazeri and Hasan Aqgeelrewkis
exemplary advisors. Mahmud always respected tipgmians even
if they were against his personal views. Ahmad Hagho was his
schoolmate was especially very close to Mahmudhenpossessed
an extraordinary intelligence. He was always batdhis views
which were based on the basis of sound argumerdgswas so
confident on his views that he even sometimesedfeeparations
for the losses if an expedition fails by acting bis advice.
Mahmud used to accept his advice even if it wasnagahe
opinions of the Consultative Assembly. To prove b@ntent
further Barani cites the examples of Hazrat Umareemlly the
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way he consulted his companions on the issue ajwest of Iran.
It was on the basis of planning and strategy ewblwe the
Consultative Assembly that Umar succeeded in camggidran.
Hazrat Abbas, the uncle of Holy Prophet, usuallynohated the
consultation in the times of Hazrat Umar. Abbasisws were
usually accepted because of his valid argum@nts.

Justice

As he explains in Advice 5, the king should rememibat
justice is important ingredient @fin-i-Islam. Without justice there
can be no concept @fin. It is through justice that a balance in the
human society can be establish&in and justice are linked
together, like twin children. It is through justiagdat all the
criminals are checked and order and peace in tlgetgois
established? If this ideal of justice is not attained, the ijsles of
Islam will not gain ground in the society. For tkieg, sometime,
it becomes more important to establish justice bseainless the
criminals are not severely punished, peaceful eniszwill not be
able to devote themselves to the service of Alnyidtilah.

That is why the Holy Prophet (PBUH) has said thae o
moment of justice is better than seventy years sdiat's prayers
to God. This is because the kings justice createragyenial
atmosphere in the society. All the prayers to Gedqomed by
different persons in the domain of the king ar® asunted in the
name of the rulet!

Aristotle is quoted to have said that it is must &judicious
ruler that he should discriminate between right amdng. If he is
unable to do this, then there is strong probabihigt he may seek
only worldly pleasures and become slave of his @eikwishes
and desires. For establishing justice this undedétg is necessary
for without justice there can be no order and g@igee in the
society. All other policies of a good ruler willif# he is unable to
do justice in his domain. Therefore, the king sHotalke special
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care to appoint capable judggszisand governors in the state. He
should also himself remain very kind to these siéfieers>>

He cited the examples of Hazrat Umar and Caliph Mauwur-
Rashid, the way they became very kind on good @fficwho
helped them in the establishment of justice in ehgire. Those
rulers showed their favours on them by determirivedr position
and status according to their ability and efficignt

As Barani says in Advice 13if a king is not able to cultivate
natural love in himself for justice, he will not bable to
discriminate between justice and cruelty. His |dee justice
should be developed on the pattern of the Pro@retdhe Angels
who have this habit by birth. The Prophet’'s habit jlistice and
righteousness is so strong that even after deladly, continue to
offer prayer in their graves.

Barani gives a number of signs of natural habitjéistice: 1)
By habit he dislikes cruelty and loves to help shuppressed and
the weak people against the cruel persons; 2) Weetakes such
steps, he should not act against the criminals thighintention of
taking revenge; 3) In implementation of justiokdl) he should
never become careless revengeful, or compromidingte should
always be careful and fearful as not to commit argess on the
suppressed persons; 5) While acting so his sengestafe should
dominate over his qualities of kindness; 6) Whilgng so he
should also not pay any heed to any criticism, gatary remarks
or praises of his well-wishers; 7) While dispensijugtice he
should also not care for personal or national 183d4e should be
very strict and determined in dispensation of pestiAll the time
he should be devoted to implantation of justicehis empire in
every walk of life. In this respect he should neahany reason or
pretext from any of his officials for having failad dispensing
justice; 9) He should fully enquire into the cadaesdoing so if his
personality is involved, he should prefer the iests of others. In
this way his spirit of justice will come out likbé sun-shine; 10)
He should get the rights of the weaker ones froestinong-ones.
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He should not become contented unless the stroagramade to
submit before his orders; 11) This should not happat the king
feels attachment of all for justice but he is ueatiol implement it;
12) While dispensing justice he appear to be vargtand harsh,
but in his heart he should be very kind to the peoPf all the
qualities this is very rare; 13) All his wrath asiictness should in
be in the service of God. He should not do thathigr personal
interest; 14) He should give a place of honouhtojtistice minded
people and his administrators and judges; 15) Hmldhhate
treachery and falsehood in dispensing justice,shmaild see that a
clear distinction is established between right amnang; 16) Every
person who is involved in litigation should develglesire to see
that all the proceedings of the case including jtltgement are
conducted in his presence; 17) People should atitwatig come
to respect king's sense of justice. Although some laarshly
treated, yet majority should have great regard ras@ect for the
king, and people in general should not hate him);AlBthe time
he should think to remove cruelty from his stat@) 1.. 20) He
should not act in a state of doubt. But at the siime the cruel
minded persons, evil doers and treacherous pebjlglds not be
given benefit of doubt®

Barani continues that the meaning of justiddlf is to
establish equality between both the parties. bntsthis equality is
to be established in two ways: 1) Every caliphgkigazi, governor,
ruler, administrator or any other person holdingpansible
positions should know that complete balance mustnbatained
between the Appellants and the Respondents. Al statements
and sayings should be adjudged with complete ingdéyt While
pronouncing judgements they should not care or fean any
ruler; administrator, rich or powerful persons. steould also not
look for any favour or promotion in office. The cderations of
his near and dear ones should also not creep istonimd. He
should also not accept any bribery, gift, serviceemuneration for
pronouncing judgement. Love and position of parebtsthers,
sons, or his office dignity also should not prevham in giving
right judgement. He should also not fear from pe@pbpposition
or enmity. He should not do any favour to anybodlyludgement
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which is pronounced fairly and in accordance witbse conditions
is a precious judgement which is loved by the peapid God.
Such a moment of dispensation of justice is evettebehan
seventy years of prayers.

Other kind of equality is general equality with tpeople, a
practice done by Hazrat Abu Bakr, Umar, and Alie Hame sense
of equality was reflected later by Umar bin AbdwiA This to be
established by maintaining standard of living lixelinary people
in the society. They should live like the people simplicity
without pomp and show. In eating and dressing steyuld live
like their servants. Although it is very difficutb combine two
opposite qualities of simplicity and kingship, yeis the way of
the Holy Prophet and the Pious Calipfs.

Therefore, the king should struggle hard to estaljlistice by
two manners outlined above. If he is unable to lasimple life
like those of the Holy Prophet and the Pious Caligte should be
repentant to God Almighty but never hesitate inrttentenance of
first equality which is a matter of highest impaorta for his spirit
of justice®®

To prove his viewpoint Barani has quoted the exasmf
justice done by Hazrat Umar and Nausherwan. Umabkshed
justice in both ways as propounded by Barani. Hesienple life
like the Prophet of Islam and always acted witlerase of equality
for both the Appellants and Respondents. The simpaner in
which Umar entered Jerusalem and Bait-ul-Maqdas hegély
praised by Barani. Nausherwan, the great Iraniag Was able to
establish justice and equality for both the appédiaand
respondents. In the second case, he could notlikee Umar.
Rather he lived with pomp and show in his greaageft’

State Policies Rules and Regulations

Barani explains in Advice 15 that king should knthat it is
by framing good policies and rules and regulatitret the state
administration can be established on secure foiordat These
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should be framed for the promotion of aforementibiteals and
to distinguish between right and wrong on permarasis in the
light of Islamic Shari’ah. The purpose of framirgese rulers and
policies should be to benefit for the present alé agefor the future.
If this ideal is not achieved and the people amdkio not benefit
that law and policy cannot be termed good. Aftamfing law
befitting such conditions discussed above, theyhbe strictly
enforced by the king and his administrators. Akdh laws and
regulations should be framed in consultation witarhg, scholars
and intellectuals of Islam. These laws should benfd keeping in
view the local situation as well. In India it isaessary for the
Kings and Sultans to follow the policies, rules amgulations
framed by Sultan Mahmud. If you adopt these reguiat the
future of your state will be ensured. This is begalMahmud spent
about two years in framing such regulations in attaion with
Ahmad Hasan, Ali Abu Sehl, Asfar Aini and othereilieéctuals of
his Darbar. Throughout his 36 years of rule Mahmud maintained
these regulations and policies. His system of achtnation was
running on secure foundations due to strict enforr® of these
regulations’?

If you desire to frame your regulations and poScigou
should do so keeping in view these four conditiohsNo law
should contradict with the principles of Shari’ahtbey may not
cause the humiliation of Shari'ah laws; 2) It slib@ncourage
good people and the helpers of the Government, qie@m
righteousness and discourage evil forces. It showld promote
hatred amongst different sections of the populati8n These
should be framed in the light of examples of goadgk& and
caliphs; 4) None of the practices and regulatidraikl be against
the Sunnah of the Holy Prophet. If anything likefpenance of
Sijda happens in th®arbar which is against Islam, the Sultan
should repent to God and try to discourage suchtipes in his
Darbar.®*

As per advice 1%, while implementing his orders and
regulations the king should see that the peopleseaily adopt his
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regulations and act upon his orders. The adoptforegulations
should not cause any difficulty and unnecessaryddiuron the
people. They should fit into their psychology aathperament.

This principle is even followed by God Almighty vigiving
His Orders to Humanity. He claims not to put anyegessary
burden on human beings. Before giving orders h@\aee mind
whether a person has the capacity to act accogdidgy one is
asked by God to do anything which is outside thepscof his
power or reach. All the laws of Shari’ah are based this
principle®

There are four kinds of Shari'ah laws; Barz, 2) Wajib; 3)
Sunnah 4) Mustahsinor Nawatfil. The first two have priority over
others. Amongst all, the first is of highest impote coming as
compulsion from God. The laxity is allowed only #person who
is patient, or on journey. This is allowed evencase of regular
prayer and the fasts of Ramzan. While the numbeprayers is
reduced in this case, the fasts of Ramzan also aiobecome
compulsion. This laxity is provided only to causasieess and
smoothness of human beings because God is aldwarsit on the
people. He is very kind and considerate of theidliffies of the
people. He ignores minor faufts.

The king is required by Barani to adopt the sam#ude
towards human beings as that of God for implememadf his
policies, rules and regulations. He should be veoft in his
attitude to implement the Shari'ah laws. If the pleoof good
nature commit any error, they should not be repnoheal. Their
minor errors should not be taken into account. Thisecessary
only in case of habitual evil doers. The simple deith people
should be dealt with softness and soberness. Abddence is
necessary in his temperament. He should also ntbdeoft and
kind like sugar that all the flies may eat him, $t®uld also not be
harsh like poison that every one who tastes isddff

From Sharah-al-SunnahBarani has narrated the example of
Holy Prophet to prove his mildness. Once an A'@bnmitted the
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sin of an intercourse with his wife during the fatRamzan. He
became very worried because this is not allowe8hari’ah laws.
He went to Holy Prophet who, according to the Shhriasked
him to observe fasting for 60 days continuouslyt Bie A’rabi
refused to do so for his hygienic reasons. ThenHbky Prophet
ordered him to purchase a slave and free him. Wasalso out of
his reach. Then the Prophet asked him to give rnwe#&0 poor
people. This was also refused by him by sayinghkeadtimself was
very poor. Meanwhile, a person presented some lasnohdates
to the Prophet. Upon seeing this, the Holy Proghsgt these dates
to the A’rab and asked him to distribute them aariti to the
people of his family and clan. When he went babkk, ¢dlan of his
tribe were so impressed with this mildness of HBlpphet that
they [along with their tribesmen] accepted Isi&m.

To give example of harshness, Barani has narratedtory of
the Iranian King, Yazgard, who after spending hisasures
lavishly for about 20 years when faced a crisisabee very cruel
on his people. Thus he became an enemy of the @ebipt people
also hated him because of his harshness. Thistasshtually led
to his downfall’®

Deter mination and Sovereignty of the King:

For a king, explains Barani in Advice 4, it is of the
importance that his determination should be firrd #rere should
be a consistency in his different policies. Thismézessary for the
honour and integrity of the ruler amongst the peoahd the
government officials. Once a king decides to dmla je should
never waver under any circumstances.

By citing the example of Alexander, Barani explaitat
determination is right which results in the beneét the
Government and the people. The causes of the atateromoted.
If these ideals are hampered the determinationki@ cannot be
considered right. It is, therefore, necessary thafore giving
orders or reaching a conclusion to adopt a policyesorting an
expedition the king should discuss the matter withAdvisers and
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consult them. All pros and cons of the matter sthdnd reasonably
considered and discussed. When the matter has theesughly
debated and there is strong probability of sucoesise event of its
adoption, then the king should make his deternmonatknown.
After this it is necessary that the action shouédtéken at the
earliest possible time. Delay in its implementati®mot advisable.
He should put all the necessary resources of ase sfor
implementation of his right determination which Biir terms as
Azamul Mulk This is what the Holy Prophet and the Pious @alip
of Islam had been doin.

If a king persists on a matter which is neithethia interest of
the people nor the state, his insistence and detation would not
be considered a right or@.

To prove his contention, Barani has cited two edasmpOne
is of Hazrat Abu Bakr, the way he tackled the isetidieresy in
Islam and his right determination with which he vadde to solve
all the problems of the nascent Islamic state.ds$ wue to his right
determination that complete order was restoredhen dtate and
Caliph’s authority was established in Jazirat-uhB\r

This was possible because of Hazrat Abu Bakr’s trigh
determination. Barani also cites the example of &b Caliph
Mu'tasim Billah, the way he met the Romans with rage and
determination, despite certain handicaps and batbuts in his
army. He also cites the example of Sultan Mahmhbd,way he
conquered Somnat because while proceeding towards\& in
the deserts of Sind he faced certain difficulti@st they were all
tackled by Mahmud through his right determinatiowl @omplete
faith in God. By his determination all hurdles weeekled and
Mahmud successfully moved to Somnat to accomplish h
expedition”

Barani has given examples of kings whose determimatas
wrong. They had to suffer because of their wrongmeination. In
this case he cited the example of Khusro Parvez)rmian king
who did not reasonably heard the message of Halptt rather
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be became infuriated with extreme anger, on itglirepand tore
up Prophet’s letter into pieces. This unreasonatileide became
the cause of his ruin and the destruction of Inarkimgdom at the
hands of Islamic forces. Same thing happened wahidl whose
wrong determination resulted into destruction of érinpire”>

As explained in Advice 16, in implementation of his
determination the king should have high ideals te=foim. He
should know that his favour and kindness on pedplalso the
king of all favours and kindness. This is becailngeking occupies
a unique position in the state. His position must Highly
respected by the people. This requires that thg &mould possess
high ideals and determination in the empire. Thismake him to
keep his honour and integrity. If the king possg®sd qualities he
will considered a shadow of God in the state, thedeence of
whose orders will become binding on the pedple.

It is because of this that God has bestowed prepivith
highest knowledge, position, intelligence, chanaated other good
habits by nature. This does not make them to coramjt fault.
They possess highest ideals. The Muslim kings shaldo act
accordingly. And in implementation of Shari’ah thslyould not
come to adopt mean and low habits. It is the maaree of their
high ideals that enable them to restore the highesiour and
supremacy of Shari’ah over all the walks of fife.

There are many signs of king’s high ideals andrda@tetion:
1) Despite being a king he should not develop laveé permanent
belonging to worldly matters. Knowing that he isakto die and
pass to the life after death, he should endeawlave for the life
after death because of its permanent nature. dfithnot possible,
he should try his best to collect best means efdiid best qualities
in his character; 2) He should be thankful to God aegularly
bestow favour on the people; 3) He should alwaye teaburning
passion for promotion of goodness and righteousinette empire.
He should not expect any reward from people fosehacts; 4) He
should not accept anything from the people asagifbther ways.

75  Ibid.
76 Ibid., pp.232-257.
77 Ibid.



66 Pakistan Journal of History & Culture, Vol.252004)

He should himself give to the deserving ones; 5)sHeuld hate
laziness and carelessness in state matter. Hedshewledicated in
the promotion of state and national ideals; 6) Ak needy and
poor people and even the animals and birds shatldngal from

him; 7) The basis of all laws in the state showddgnate from his
good actions; 8) Even if he reaches the zenithisfplower, he
should not become contented. He should still cometito work

hard; 9) Economic needs of the people should Héldédl No one

should be disappointed; 10) All the prisoners, exeffs, poor and
the weak people should feel that the solution efrtgrievances is
attached with the king; 11) After attaining the atie the king

should try to adopt such policies which under ndrooadition are

considered impossible to attain and never becoméented with

the attainment of any ide&l.

Sultan Mahmud acted on the aforementioned princii®ne
time even 20,000 people used to take their meals fhim. In
winter and summer seasons more than twenty-thoupaogle
were provided cloths for their dresses. When Mahmetdrned
from the conquest of Somnat, he gave one lakh ywetdusand
horses and mules to his troops stationed in Khawarand
Mawara-un-Nahr. At the time of shortage, the trogmsl the
animals of the army posted at far-flung areas uedae provided
with meals, fodder, dress and other needs. The waasted in the
battles were replaced by supply of arms from Mahswatms
factory. Similarly horses, camels and other thingsre also
provided from the state stores. All these thingpdr the king in
keeping his ideal high. Alexander had also actedthen same
principles’®

As explained in Advice 20, king’s sovereignty shibalso not
be affected by anyone. He should not act underspresfrom his
relatives or any other group of persons. He shbelihdependent
in exercising his powers. He should take decisiadspendently.
King’s wives and slaves should also not dominater ¢¥vm in state
matters®’
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This is necessary because sometimes some persoesil of
intentions come to encircle the king and dominaterchim in
framing his policies. This is what happened withb@# the father
of Nausherwan because he entrusted the job of afédés to
Mazdik, the great evil doer and faithless persoicivied to chaos
and confusion in the empife.

Five brothers of Usman and his other relatives veggointed
governors of different provinces by removing thghty respected
companions of the Holy Prophet. In the capital @diha also they
dominated over him. Marwan bin Hakam was partidular
dominant over Usman. This dominance of relativesr dysman
was disliked by experienced companions becausedthiinance
of Bani Ummayads led to start a tussle between Bammayad
and Banu Hashim. As the Banu Ummayads were moathyr |
converts to Islam, they started taking revenge froembers of
Banu Hashim. All the high posts were captured dwerBanu
Ummayads. The Caliph Usman’s sovereignty was sohmuc
influenced by his kinsmen that all what was beimpel in the
Caliphate especially in the middle and towardsdhe of his rule
was done under pressure from then. As some of theuB
Ummayads were not good Muslims as other compamear®,
they indulged into worldly mat and committed actmiast the
Shari'ah. This necessitated two or three uprisiagginst Usman
which were successfully dealt with. Usman wantetetoove such
governors but his kinsmen were so much dominant biwe that
he could not do so. Finally Malik Ashtar led a dgreamy into
Madina and there was no adequate army to save UBorardeath
and Shahadat. In this grave hour neither his kimsaggovernor
sent any army to protect him nor people of Maditraggled to
save Usman. All proved to be mere spectdtors.

As explained in Advice 11, the king should be vpayticular
in preparing a time-schedule for his duties. Onegltepares such
a time schedule the same must be strictly obsdryddmself and
his state officers. While preparing his time schedthe king
should remember that most of his time should gthéhservice of
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the people and conducting state matters. Very lgtiould be left
for his personal or private affairs. This was whats done by
Hazrat Umar who was very strict in the observanicéi® time-

schedule prepared on the model of Holy PropheteHeery little

for his personal and family matters. This made himbe ever
vigilant and determined in the performance of tagesdutie$?

Other Qualities

In order to rule successfully it is very necesdanthe king to
keep up good intentions in the way of God and S&Gtfarias
explained in Advice 1 and %.In order to keep himself safe from
the supernatural evil forces, it is necessaryHerruler or the king
to recite Sura Al-Mujadila, if not daily on speciatcasion when
the ruler is facing grave and critical situationhid constant
reading with full understanding will enable him &mlopt good
policies.

As explained in Advice 8, the king should keep teth&ully
informed about the happenings in the state andtabeupeople’s
economic position specially those of the rich amel noble® This
will help him to watch the activities of the rebells minded
people and the trouble creators. This is made plesdiy his
intelligence and information officers as advisedAdvice 9%,
discussed above.

A due balance is necessary in the king's policids o
punishment and forgiveness in different matterghef state. He
should take maximum care for this while adoptindfedent
policies. If this balance is disturbed, the kingige will weaken
and his state will perish. This is what has beegylamed by Barani
in Advice 14%

As explained in Advice 1& the king should possess opposite
qualities in himself. This is because God has egkahan with
different qualities which are opposite to each otAgus every
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man is mixture of opposite qualities. He/she istdesd with the
qualities of wrath, harshness, kindness, proudriesgyeness, etc.
When these qualities are bestowed in man to thkebkigdegree
that person becomes a king. The king with thesditegpsashould
have the right to act as Caliph and viceroy of @odearth. He
should possess both the good and negative qualkese has to
deal with a persons of different qualities, he dtiauanifest his
gualities according to the nature of particularspefs) or the
occasion. Sometimes king will have to act with kiess and
sometimes with harshness. Sometimes he has toeigmat forgive,
but at the other hand he cannot spare any evil. ddanifestation
of his qualities depends on the nature of diffemtasions. This is
necessary for the continuity of his rule. Otherwisée is kind all
the time, he cannot be respected and obeyed. i harsh in all
the matters the people and his supporters will cdamehim.
Therefore, it is necessary that he should exhifffiérént qualities
at different occasions. If he cannot exercise higlijes in a good
and balanced manner according to the Islamic Sitgriie cannot
become shadow Caliph or viceroy of God on earthshtzuld be
judicious in his different actions and policies.cBla king is to be
duly rewarded by God in the life hereaftér.

King should also remember that his kingship is terapy.
One day he is to die and pass to another life. Hé e
accountable to God in the life hereafter. If he heted with due
regard to the laws of Shari’ah, he will be duly egded. Otherwise
he will be caused to suffer everlasting punishm&hterefore in
exercise of his power he should act with high spirislam so that
truth may prevail in his empir8.

Barani has cited the example of Hazrat Umar who veayg
kind on those who implemented or practiced the laShari’ah
and very harsh on those who showed slackness iprdetice of
Shari’ah. He was very careful about the welfarg¢hafse orphans
who had lost the parents in the cause dihad He was also very
kind on widows whose husbands sacrificed theirslifor the cause
of Islam. But he was very harsh on evil doers anctleminded
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persons. Thus Umar exhibited different qualitiesoading to the
need and compulsions of the hour and the pedple.

As in Advice 2P2 Barani advised the king not to appoint
persons of low birth and bad habits to high posgim the state
administration or army. Being in this twenty-ficgtntury one can
negate or criticise his views. As far as low biildhconcerned, it
can also be termed against the principles of IsBu.as far as the
circumstances of that age which Barani lived theslviu state was
being founded in Hindu lands of India, it might hdxken
considered as a matter of necessity. Otherwisangté@ution of
slavery was also there by which the persons of doigin were
given position of responsibilities.

As given in Advice 2% Barani advised the king to protect old,
noble and ruling families and treat them carefudifter the
conquest of any new territory.

In his last advice (Advice 24), Barani advised theg to
remain loyal and obedient to God especially inrlg&ars of his
rule, because of his approaching to death. He dhonaly for His
forgiveness and blessings.

In the end of hisFatawa-i-Jahandari Barani claims that it
was with hard work and reading a lot of previousrkgoon the
system of government and administration. He alasond that the
scholars, intellectuals, ministers, kings, admraistrs and warriors
will find his work more useful than the othéfs.

Here a comparison between the ideas of Barani and
Nizamul Mulk Tusi (1017-1091) seems to be apprdgria
Theoretically though is a similarity in the idea$ the
scholars but the explanation of the both are qditerent.
Both of them emphasized on good character of thg, kiis
administrators, commanders and gazis but theyrdiffehe
details. Barani’s approach is more illustrative atetailed.
Both the scholars have cited examples from theotyisof
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Islam, Persia and Greece. Unlike Barani, Tusi hasved
some examples from the history of the Chinese Kinghis
difference is perhaps because Nizamul Mulk Tusi Wees
Chief Minister of Sultan Malik Shah who ruled Tuwstan
from 1074 to 1092°, but Barani never exercised any
administrative responsibility” When the former was a
practical politician, the latter was an academiolitigal,
scientist and historian whose close relatives werg much
involved in the administration of Delhi Sultans.tBavere,
however, devoted to suggesting better ways and sn&an
improve the system of their governments.

Similarly, there exist differences in the approaciod
Barani and al-Ghazali (1058-1111). It was, perh&gsause
Ghazali was more of a philosopher than a politsmméntist,
whereas Barani’s concern is to suggest ways andseahe
king to improve his system of government and adsiiation.
Ghazali’'s concern seems to justify the existencstatie and
kingship as a matter of human necessity. To hirte saad
kingship is a “constant need” of human beings. His
philosophical explanations of state organs aresihfit from
that of Barani who considers the state mechanisnmaras
independent system of governméhtlt is, however, very
interesting to note that Ghazali, Barani and Tlisofathem
considerkhilafat-i-Rashidaas the best examples for the kings
and governments.

The greatest difference between Barani and Tusvedls

as Ghazali the land and the people in which theadli It was
the issue of establishing an effective system ofsiMu

95 For Tusi's ideas see, Haroon Khan Sherwstuidies in the History of Early Muslim
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explained in hisSiyasat NamhabkndDasturul Wuzara
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98 For the views of Ghazali, see Sherwani, pp28B-and M.M. Sharif, alistory of
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government in a Hindu land, whereas the other twokers
put forward as to how the system of government ban
improved in a Muslim land. The difference lies e tnature
of the two religiously different population group8entral
Asia was a Muslim majority area ruled by themselvdsile,
India was a Hindu majority are ruled by the Mushmmority.
Thus the nature of their political problems wadeddént from
each other.



